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FOREWORD 


In  1974,  the  Faith  and  Order  Commission  of  the  World  Council  of 
Churches  published  three  agreed  statements  on  baptism,  the 
eucharist  and  the  ministry  and  thereafter  shared  them  with  all 
of  the  churches  associated  with  the  work  of  the  Commission  for 
their  comments  and  suggestions.  A large  number  of  churches  re- 
sponded. After  careful  study,  a summary  evaluation  of  the  re- 
plies has  been  made  available  to  the  churches.  The  next  major 
step  in  the  effort  to  achieve  consensus  among  the  churches 
will  be  the  development  of  new  texts  which  will  reflect  more 
adequately  the  growing  agreement  in  these  key  areas. 

This  survey  is  meant  to  be  a contribution  to  the  discussion  which 
will  result  in  a refined  text  on  baptism.  It  is  an  attempt  to 
collect  and  assess  the  agreements  on  the  mutual  recognition  of 
baptism  which  have  been  elaborated  and  adopted  by  the  churches 
in  various  countries. 

The  survey  witnesses  forcefully  to  the  remarkable  progress  which 
has  been  made  toward  the  mutual  recognition  of  baptism.  In  some 
countries,  the  churches  themselves  may  not  always  be  aware  of 
the  extent  of  the  agreement  which  has  been  achieved.  In  other 
countries,  the  subject  has  not  yet  been  taken  up.  In  publishing 
this  survey,  the  Faith  and  Order  Commission  hopes  to  promote 
greater  recognition  of  existing  agreements  and  to  encourage  dis- 
cussion in  all  countries.  The  mutual  recognition  of  baptism  is 
a significant  step  toward  the  goal  of  visible  unity. 

Once  again,  the  Faith  and  Order  Commission  is  indebted  to  Dr  Nils 
Ehrenstrom,  who  compiled  the  survey,  for  a careful  description 
and  a perceptive  analysis  of  a crucial  ecumenical  issue.  On 
behalf  of  the  Faith  and  Order  Secretariat,  I want  to  express  to 
him  our  deep  gratitude  for  his  many  contributions  to  the  work 
of  the  Commission. 

Originally  the  survey  was  prepared  for  discussion  in  the  Joint 
Working  Group  between  the  Roman  Catholic  Church  and  the  World 
Council  of  Churches.  It  was  later  revised  and  it  is  now  pub- 
lished under  the  auspices  of  the  Faith  and  Order  Commission. 

The  Vatican  Secretariat  for  Promoting  Christian  Unity  gave  as- 
sistance by  providing  valuable  information  and  documentation. 


Lukas  Vischer 


The  Faith  and  Order  Secretariat  would  welcome  additional 
information  on  baptismal  agreements  for  its  continuing 
study  of  "One  Baptism,  One  Eucharist  and  a Mutually  Recog- 
nized Ministry".  Materials  should  be  sent  to:  Faith  and 
Order  Secretariat,  150  rte  de  Ferney,  P.0.  Box  66, 

CH  - 1211  Geneva  20. 
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INTRODUCTION 


The  ecumenical  movement  embraces  a great  variety  of  concepts 
and  models  of  unity.  But,  however  differently  the  roads  may  be 
conceived,  they  include  the  intermediate  stage  of  seeking  mutu- 
al recognition  among  the  churches  concerning  the  essentials  of 
the  faith.  For  several  decades,  the  Commission  on  Faith  and 
Order  of  the  World  Council  of  Churches  has  been  striving  to 
promote  such  a recognition,  and  remarkable  advances  have  been 
made  especially  with  regard  to  the  understanding  of  baptism, 
eucharist  and  ministry. ^ The  ecumenical  significance  of  baptism 
is  deservedly  attracting  particular  attention.  For  not  only  does 
current  reflection  on  baptism  show  an  unmatched  degree  of  consen- 
sus; the  theological  convergence  is  accompanied  by  a similar 
movement  in  actual  pastoral  and  canonical  practice,  finding  ex- 
pression in  a mutual  recognition  by  various  churches  of  each 
other's  baptism. 

Recognition  of  baptism,  whether  unilateral  or  mutual,  has  a long 
and  chequered  history,  dating  back  to  the  ancient  Church.  In 
recent  times,  a number  of  developments  have  converged  in  focusing 
renewed  attention  on  the  place  and  role  of  the  sacrament  of  bap- 
tism in  the  life  of  the  Church  and  likewise  in  interchurch  re- 
lations. Reference  may  be  made  to  new  trends  in  ecclesiological 
and  liturgical  thought,  pastoral  and  catechetical  reflection  on 
Christian  nurture  in  non-Christian,  diffusely  Christian,  and 
increasingly  post-Christian  societies,  and  especially  the  ecu- 
menical probings  of  unity. 

Once  attention  has  focused  on  this  dimension  of  baptism,  the 


1.  See  One  Baptism,  One  Eucharist  and  a Mutually  Recognized 
Ministry,  Faith  and  Order  Paper  no.  73.  Geneva:  WCC,  1975,  and 
Towards  an  Ecumenical  Consensus:  Baptism,  Eucharist,  Ministry, 

Faith  and  Order  Paper  no.  84.  Geneva :WCC,  1977.  The  present 
survey  should  preferably  be  studied  in  conjunction  with  these 
Faith  and  Order  statements  on  "One  Baptism".  Such  a parallel 
reading  will  illumine  the  theological  context  and  tenor  of  the 
agreements  and,  on  the  other  hand,  point  up  the  practical  import 
of  ecumenical  deliberations  on  the  subject. 


puzzling  question  inevitably  arises  why  it  has  not  been  percei- 
ved and  articulated  much  earlier.  The  agelong  conflict  between 
adherents  of  infant  and  believers'  baptism  involved  basic  prin- 
ciples about  recognition  of  validity.  Did  perhaps  the  sharp 
denial  of  mutual  recognition,  inherent  in  this  particular  con- 
flict, prevent  students  of  baptismal  theology  from  appreciating 
the  unifying  role  of  baptism  in  other  areas  of  interchurch  rela- 
tions? What  is  more  surprising  is  how  late  the  ecumenical  signi- 
ficance of  baptism  began  to  be  recognized  within  the  modern  ecu- 
menical movement  itself.  Reflection  on  the  sacraments  focused 
rather  on  the  eucharist  as  the  sacrament  of  unity  - and  of  ac- 
tual disunity.  The  Faith  and  Order  Conference  in  Lund  in  1952, 
and  later  the  Evanston  Assembly  in  1954,  had  briefly  referred 
to  the  implications  of  the  one  baptism  for  the  sharing  in  the 
one  eucharist.  But  it  was  only  in  subsequent  Faith  and  Order 
studies  that  the  wider  eccles iological  and  ecumenical  aspects 
of  the  one  baptism  and  mutual  recognition  received  theological 
development.  As  Dr  Lukas  Vischer  points  out  in  his  Foreword, 
these  explorations  are  now  engaging  not  merely  the  theological 
community  but  the  churches  themselves  in  a joint  effort  to  re- 
cover the  riches  of  baptismal  life. 

It  is  important  to  note  also  the  committed  Roman  Catholic  parti-  j 
cipation  in  this  endeavour.  The  impetus  of  Vatican  II  is  visible 
in  the  fact  that  the  Roman  Catholic  Church,  which  until  recent 
times  adopted  a practice  of  indiscriminate  conditional  baptism, 
is  now  a partner  in  virtually  all  the  agreements.  A heavy 
pastoral  and  psychological  stumbling-block,  impeding  closer 
fellowship,  is  hereby  being  removed. 

No  systematic  investigation  has  yet  been  made  of  this  movement:  1 
its  various  forms,  its  requirements  and  difficulties,  its  impli- 
cations and  effects  in  the  common  life  of  the  churches.  The 
present  survey  serves  primarily  the  documentary  purpose  of 
collating  characteristic  statements  from  the  available  material;  j 
it  is  by  no  means  exhaustive,  and  interpretation  and  analysis 
are  kept  to  a minimum.  Nonetheless,  it  tellingly  demonstrates 


the  importance  which  a growing  number  of  churches  are  attach- 
ing to  this  fellowship  of  "baptismal  ecumenism". 

It  may  be  hoped  that  the  documentation  presented  here  will 
provide  an  incentive  for  churches,  which  have  not  yet  done  so, 
to  initiate  consultations  about  mutual  recognition  of  baptism. 


_ 


. 


I.  WORLD-WIDE  STATEMENTS 


The  two  statements  quoted  in  this  first  section  stem  from  world- 
wide (transnational  or  international)  bodies,  and  thus  provide 
an  overarching  perspective  for  assessing  kindred  statements  is- 
sued by  related  national  church  groups,  whether  individually  or 
jointly.  The  statements  differ  widely  in  character  and  authori- 
tativeness . 

For  the  Roman  Catholic  Church,  conciliar  pronouncements  and  regu- 
lations are  binding  on  national  bishops'  conferences;  the  direc- 
tives of  the  latter  belong  in  the  area  of  application,  which 
does  not  exclude  a considerable  measure  of  variation,  and  these 
variant  interpretations  may  then,  in  turn,  enlarge  or  reorient 
the  applicability  of  the  original  council  text. 

Protestant  world  families,  on  the  other  hand,  are  consultative 
bodies  with  no  doctrinal  and  legislative  authority.  The  weight 
of  their  resolutions  depends  on  their  intrinsic  wisdom  and  in- 
sight, the  personal  status  of  the  supporters,  and  above  all,  on 
the  positive  reception  in  the  autonomous  member  churches.  Joint 
reports  produced  by  bilateral  commissions  sponsored  by  such  world 
families  have  merely  the  status  of  study  documents,  until  duly 
adopted.  They  are  nevertheless  relevant  here  insomuch  as  such 
a theological  agreement  is  likely  to  hasten  similar  efforts 
among  the  national  member  churches  of  the  families  concerned. 

Of  these  two  kinds  of  statements,  the  following  are  the  most 
significant  in  the  present  context; 

A.  The  Decree  on  Ecumenism  of  the  Second  Vatican  Council  and 
the  Ecumenical  Directory,  Part  I (1967) . 

B.  The  recently  published  Report  of  Theological  Conversations, 
sponsored  by  the  World  Alliance  of  Reformed  Churches  and 
the  Baptist  World  Alliance,  1973-1977. 

A.  Consonant  with  its  general  tenor,  the  Decree  on  Ecumenism 


strongly  emphasizes  baptism  as  the  fundamental  sacrament  of  unity 


prior  to  and  transcending  ecclesiastic  divisions.  But  at  the 
same  time  it  points  out  the  incompleteness  of  the  sanctifying 
and  unifying  grace  flowing  from  an  act  of  baptism,  even  when 
validly  performed,  unless  it  is  lived  out  in  the  communion  of 
the  Roman  Catholic  Church. 

The  Church  recognizes  that  in  many  ways  she  is  linked 
with  those  who,  being  baptized,  are  honored  with  the 
name  of  Christian,  though  they  do  not  profess  the  faith 
in  its  entirety  or  do  not  preserve  unity  of  communion 
with  the  successor  of  Peter  (Dogmatic  Constitution  on 
the  Church,  n.  15) . 

For  men  who  believe  in  Christ  and  have  been  properly  bap- 
tized are  brought  into  a certain,  though  imperfect,  com- 
munion with  the  Catholic  Church.  ...  all  those  justified 
by  faith  through  baptism  are  incorporated  into  Christ. 

They  therefore  have  a right  to  be  honored  by  the  title 
of  Christian,  and  are  properly  regarded  as  brothers  in 
the  Lord  by  the  sons  of  the  Catholic  Church  (Decree  on 
Ecumenism,  n.  3) . 

On  the  other  hand,  Catholics  must  joyfully  acknowledge 
and  esteem  the  truly  Christian  endowments  from  our  common 
heritage  which  are  to  be  found  among  our  separated  brethren. 
( ibid . , n . 4 ) . 

Baptism,  therefore,  constitutes  a sacramental  bond  of 
unity  linking  all  who  have  been  reborn  by  means  of  it. 

But  baptism,  of  itself,  is  only  a beginning,  a point 
of  departure,  for  it  is  wholly  directed  toward  the  ac- 
quiring of  fullness  of  life  in  Christ.  Baptism  is  thus 
oriented  toward  a complete  profession  of  faith,  a com- 
plete incorporation  into  the  system  of  salvation  such  as 
Christ  Himself  willed  it  to  be,  and  finally,  toward  a 
complete  participation  in  Eucharistic  communion.  The 
ecclesial  Communities  separated  from  us  lack  that  full- 
ness of  unity  with  us  which  should  flow  from  baptism, 
and  we  believe  that  especially  because  of  the  lack  of 
the  sacrament  of  orders  they  have  not  preserved  the 
genuine  and  total  reality  of  the  Eucharistic  mystery 
( ibid. , n.  22) . 


The  special  position  accorded  by  the  Roman  Catholic  Church  to 
the  Eastern  Churches  transpires  also  in  the  recognition  of 
their  sacraments. 

Although  these  Churches  are  separated  from  us,  they 
possess  true  sacraments,  above  all  - by  apostolic  suc- 
cession - the  priesthood  and  the  Eucharist,  whereby 
they  are  still  joined  to  us  in  a very  close  relation- 
ship (ibid.,  n.  15). 


In  response  to  numerous  requests  for  clarification  of  various 
pastoral  matters,  the  Ecumenical  Directory  I devotes  one  of  its 
four  sections  to  the  conditions  of  valid  baptism.  Because  of 
the  normative  importance  of  these  directives  for  Roman  Catholic 
baptismal  practice  throughout  the  world,  they  shall  be  cited 
at  length. 


Having  noted  that  mutual  recognition  is  sometimes  hindered  be- 
cause of  doubts  about  the  validity  of  baptism,  the  Directory 
proceeds  to  lay  down  a series  of  guiding  principles. 

12.  There  can  be  no  doubt  cast  upon  the  validity  of  Bap- 
tism as  conferred  among  separated  Eastern  Christians  1.  . . 

1.  With  regard  to  all  Christians,  consideration  should 
be  given  to  the  danger  of  invalidity  when  Baptism 
is  administered  by  sprinkling,  especially  of  several 
people  at  once. 

13.  In  respect  of  other  Christians  a doubt  can  sometimes 
arise:  a)  Concerning  matter  and  form.  Baptism  by  im- 
mersion, pouring  or  sprinkling,  together  with  the 
Trinitarian  formula  is  of  itself  valid.  Therefore  if  the 
rituals  and  liturgical  books  or  established  customs  of 

a church  or  community  prescribe  one  of  these  ways  of 
baptizing,  doubt  can  only  arise  if  it  happens  that 
the  minister  does  not  observe  the  regulations  of  his 
own  community  or  church.  What  is  necessary  and  suf- 
ficient, therefore,  is  evidence  that  the  minister  of 
Baptism  was  faithful  to  the  norms  of  his  own  commu- 
nity or  church.  ...  b)  Concerning  faith  and  intention. 
Because  some  consider  that  insufficiency  of  faith  or 
intention  in  the  minister  can  create  a doubt  about 
Baptism,  these  points  should  be  noted: 

- The  minister's  insufficient  faith  never  of  itself 
makes  Baptism  invalid. 

- Sufficient  intention  in  a baptising  minister  is 
to  be  presumed  unless  there  is  serious  ground  for 
doubting  that  he  intends  to  do  what  Christians  do. 

c)  Concerning  the  application  of  the  matter.  Where 
doubt  arises  about  the  application  of  the  matter, 
both  reverence  for  the  sacrament  and  respect  for  the 
ecclesial  nature  of  the  other  communities  demand 
that  a serious  investigation  of  the  community's  prac- 
tice and  of  the  circumstances  of  the  particular  Bap- 
tism be  made  before  any  judgment  is  passed  on  the 
validity  of  a Baptism  by  reason  of  its  manner  of  ad- 
ministration. 

14.  Indiscriminate  conditional  Baptism  of  all  who  de- 
sire full  communion  with  the  Catholic  Church  cannot 


be  approved.  The  sacrament  of  Baptism  cannot  be  re- 
peated and  therefore  to  baptize  again  conditionally 
is  not  allowed  unless  there  is  prudent  doubt  of  the 
fact,  or  of  the  validity,  of  a Baptism  already  ad- 
ministered. ... 

16.  The  whole  question  of  the  theology  and  practice  of 
Baptism  should  be  brought  up  in  dialogue  between  the 
Catholic  Church  and  the  other  separated  churches  or 
communities.  It  is  recommended  that  ecumenical  com- 
missions should  hold  such  discussions  with  churches 

or  councils  of  churches  in  various  regions  and,  where 
convenient,  come  to  a common  agreement  in  this  matter. 

17.  Out  of  reverence  for  the  sacrament  of  initiation 
which  the  Lord  instituted  for  the  new  covenant,  and 
in  order  to  clarify  what  is  necessary  for  its  proper 
administration,  it  is  most  desirable  that  dialogue 
with  our  separated  brethren  be  not  restricted  to  the 
sole  question  of  what  elements  are  absolutely  neces- 
sary for  valid  Baptism.  Attention  should  also  be 
given  to  the  fullness  of  the  sacramental  sign  and  of 
the  reality  signified  (or  "res  sacramenti") , as  these 
emerge  from  the  New  Testament;  this  will  make  it 
easier  for  churches  to  reach  an  agreement  on  mutual 
recognition  of  Baptism. 

18.  Placing  a proper  value  on  the  Baptism  conferred 

by  ministers  of  the  churches  and  ecclesial  communities 
separated  from  us  has  ecumenical  importance;  Baptism  is 
thereby  really  revealed  as  the  "sacramental  bond  of 
unity  binding  all  who  are  regenerated  by  it" . There- 
fore it  is  to  be  hoped  that  all  Christians  will  grow 
continually  more  reverent  and  faithful  in  their  re- 
gard for  what  the  Lord  instituted  concerning  its 
celebration. 

These  regulations  make  it  abundantly  clear  that  the  post-con- 
ciliar  Roman  Catholic  Church  not  only  allows,  but  definitely 
encourages,  dialogues  on  the  theological  and  pastoral  problems 
of  baptism,  as  well  as  formal  agreements  on  mutual  recognition 
on  stated  conditions. 


National  guidelines  are  variations  on  the  same  theme,  with  slight 
nuances  reflecting  varieties  of  opinion  among  national  episcopal 
conferences,  as  they  address  themselves  to  differing  situations . 
(For  such  statements,  see  below  under  countries.) 


B.  The  World  Alliance  of  Reformed  Churches  and  the  Baptist 
World  Alliance.  (BWA-WARC) 

The  Baptist-Reformed  report,  while  centering  in  the  question  of 
baptism,  places  it  in  the  broad  context  of  trinitarian  faith 
and  the  nature  and  mission  of  the  Church  in  the  world.  Baptism 
is  related  specifically  to  the  realities  of  the  regenerating 
activity  of  the  Holy  Spirit  in  the  new  covenant,  and  the  complex 
interaction  of  saving  grace,  the  faith  of  the  Church,  and  the 
individual's  faith.  The  divisive  issues  are  not  minimized, 
but  by  underscoring  common  fundamentals  the  report  reduces  the 
gulf,  concluding  that  in  either  view  of  the  process  of  initiation, 
"the  Spirit  willing,  the  result  is  actual  membership  in  the  Church 
of  Christ  . . . " . 


Following  its  reconsideration  of  the  classical  Baptist  and  Re- 
formed positions,  the  commission  submits  its  own  convergences 
in  a series  of  theses  on  "The  Holy  Spirit,  baptism  and  membership 
in  the  Church  of  Christ".  The  following  passages  indicate  key 
points  in  the  exposition: 

1.  Both  in  the  Reformed  and  in  the  Baptist  tradition, 

there  has  been  emphasis  on  the  work  of  the  Holy  Spirit 
in  bringing  men  and  women  to  salvation  and  on  baptism 
as  the  sign  of  this  regenerating  activity  of  God  him- 
self . ... 

2.  In  our  discussions  we  have  made  progress  in  relating 
these  two  viewpoints  /baptism  as  effective  sign  or  as 
expressive  symbol./  by  considering  that  a sign  exists 
for  the  purpose  of  communication.  We  therefore  asked 
ourselves  to  whom  the  sign  of  baptism  is  addressed. 

Our  answer  is  twofold.  On  the  one  hand,  it  is  addres- 
sed to  man  with  good  news  from  God,  of  incorporation 
into  Christ  and  the  benefits  of  his  death  and  resur- 
rection. On  the  other  hand,  it  is  addressed  from  man 
to  God  with  a confession  of  faith,  by  the  church  in 
all  cases  and  also  by  the  baptizand  in  the  case  of 
believer's  baptism.  ... 

3.  Hence,  Christian  baptism  is  to  be  understood  in 
relation  to  the  work  of  the  Holy  Spirit.  In  baptism, 
administered  with  water,  the  Holy  Spirit  himself  is 
acting,  who,  as  the  supreme  agent  of  the  baptismal 
event,  imparts  to  man  the  benefits  of  Christ's  atone- 
ment. . . . 


5.  Because  of  the  Spirit's  action,  baptism  is  effective 
through  personal  response.  While  affirming  the  priority 
of  the  Holy  Spirit  as  the  ultimate  agent  of  baptism, 

we  also  affirm  man's  response,  that  is,  his  faith,  his 
confession,  his  obedience,  which,  too,  are  works  of 
the  Spirit.  We  refrain  from  defining  the  interaction 
between  the  Spirit  and  man's  spirit  in  terms  that  go 
beyond  Romans  8:16  ("the  Spirit  of  God  joins  with 
our  spirit  in  testifying  that  we  are  God's  children", 
NEB) , but  we  affirm  that  it  is  precisely  because  it 
is  the  Holy  Spirit  that  is  at  work  in  baptism  that  man's 
decision,  his  faith  and  confession,  his  submission  to 
God's  claim  upon  his  whole  being  is  indispensable.  ... 

6.  ...  The  Reformed  emphasis  on  the  priority  of  God's 
grace  in  baptism  and  the  Baptist  accent  on  man's  active 
participation  in  the  baptismal  event  are,  in  a sense, 
complementary  and  as  such  contribute  to  ecumenical 
rapprochement.  ... 

8.  While  we  affirm  the  New  Testament  view  of  baptism  as 
a once-for-all  incorporation  into  the  church,  the  body 
of  Christ,  we  propose  to  view  baptism  in  the  context  of 
the  Spirit's  total  action  upon  the  total  life  of  the 
individual  and  the  Christian  community.  Baptism,  at 
whatever  age  administered,  requires  Christian  nurture 
in  the  spiritual  fellowship  of  the  Christian  family 
and  of  the  congregation.  This  Christian  nurture  is  as 
much  the  work  of  the  Spirit  as  is  baptism.  To  the 
question  how  the  work  of  the  Spirit  in  baptism  is  re- 
lated to  the  work  of  the  Spirit  in  Christian  nurture 
our  respective  answers  are  different.  The  Baptists 
hold  that  the  work  of  the  Spirit  in  Christian  nurture 
begins  before  baptism  and  that  baptism  should  only 

take  place  when  the  Spirit  has  engendered  the  beginnings 
of  an  answer  of  faith,  however  immature  that  answer  may 
be.  The  Reformed  recognize  this  as  appropriate  order 
of  events  in  the  case  of  adult  converts,  but  also  be- 
lieve that  the  Spirit's  work  of  nurture  can  appropri- 
ately take  place  after  his  work  in  baptism  for  those 
wha  are  brought  to  receive  baptism  within  the  com- 
munity of  faith. 

It  thus  becomes  clear  that  the  remaining  disagreement 
between  Baptists  and  Reformed  should  be  discussed  not 
primarily  in  terms  of  the  meaning  of  baptism  and  its 
relation  to  the  work  of  the  Spirit,  but  rather  around 
the  question  of  how  and  where  it  may,  in  faithfulness 
to  the  Scriptural  witness,  be  affirmed  that  the  Holy 
Spirit  is  at  work. 

9.  In  this  same  context  of  the  Spirit's  total  work,  while 
the  Baptists  also  envisage  the  Christian  community  of 
faith,  including  the  family  of  the  baptizand,  as  the 
appropriate  climate  for  the  growth  of  faith,  the  Re- 
formed churches  attach  special  importance  to  the  new 


covenant  which,  they  hold,  encompasses  believers  as 
well  as  their  children.  With  regard  to  baptism,  there 
is  no  vicarious  faith,  and  yet  the  faith  of  the  church, 
which  precedes  that  of  the  individual,  is  the  soil 
in  which  the  faith  of  the  individual  is  rooted,  be- 
cause the  work  of  the  Holy  Spirit  pervades  the  whole 
life  of  the  church.  We  propose  to  regard  the  children 
of  believers  - Baptist  and  Reformed  - as  being  in- 
volved in  a process  of  preparation  for  the  full 
privileges  and  responsibilities  of  membership  in  the 
church  of  Christ:  they  are  already  within  the  opera- 
tional sphere  of  the  Holy  Spirit.  This  statement 
is  in  no  way  intended  to  obscure  the  general  offer  of 
the  gospel  but  rather  to  emphasize  the  blessings  of 
a Christian  family. 

10.  Those  who  hold  that  this  process  of  preparation  is 
consummated  in  a composite  rite  of  confession,  baptism 
with  water,  admission  to  the  Lord's  Supper  at  one  speci- 
fic point  of  time  and  those  who  embody  the  significant 
elements  of  this  process  by  way  of  a temporal  differen- 
tiation between  its  successive  acts  and  phases  may  joint- 
ly recognize  that,  in  either  case,  the  Spirit  willing, 
the  result  is  actual  membership  in  the  church  of  Christ 
in  the  full  New  Testament  sense  of  the  word  "member” . 

11.  We  are  thankful  to  God  for  this  mutual  recognition 
of  each  other's  good  standing  as  Christians  and  for  the 
fact  that  many  Baptist  and  Reformed  churches  practise 
mutual  admission  to  the  communion  of  the  Lord's  Supper. 

On  the  basis  of  such  mutual  recognition,  including 

in  many  cases  open  communion,  Baptists  and  Reformed 
are  being  led  to  take  much  more  seriously  each  other's 
convictions  concerning  baptism.  We  have  already 
noted  on  the  one  hand  the  discussion  or  introduction 
of  a so-called  "double  practice"  in  several  Reformed 
churches.  On  the  Baptist  side,  while  recognition  and 
admission  to  communion  is  generally  grounded  not  on  the 
fact  of  (infant)  baptism  but  on  the  profession  of  faith 
of  the  Reformed  believer,  we  note  statements  by  some 
Baptist  theologians  arguing  that  baptism  is  not  an 
appropriate  way  of  receiving  into  membership  of  a 
Baptist  church  those  Christians  who  have  already  made 
a public  confession  of  faith  in  Christ  and  have  entered 
into  the  privileges  and  responsibilities  of  membership 
in  some  other  Christian  community. 


The  convergences  traced  out  in  this  representative  Baptist- 
Reformed  dialogue  evidently  have  a wider  bearing:  they  suggest 
lines  of  exploration  to  be  pursued  also  in  other  infant-be- 
lievers' baptism  conversations  in  view  of  mutual  recognition. 


II.  NATIONAL  STATEMENTS 


A^  CHURCHES  AND  AGENCIES  INVOLVED 

As  will  be  seen,  the  documents  included  in  the  survey  are  of 
different  types: 

(1)  Most  of  them  represent  official  - bilateral  or  multilateral 
interchurch  agreements  with  the  Roman  Catholic  Church  as  a part- 
ner . 

(2)  In  a few  instances,  churches  declare  in  a unilateral  state- 
ment their  recognition  of  baptisms  performed  by  other  churches, 
if  meeting  certain  stated  criteria  of  validity.  The  Orthodox 
statement  from  the  USA  deserves  special  notice,  as  no  official 
agreements  between  Orthodox  and  other  churches  are  on  record. 

(3)  Some  of  the  documents,  such  as  those  from  the  Consultation 
on  Church  Union,  USA,  and  the  "covenanting"  churches  in  Great 
Britain,  illustrate  approaches  to  the  matter  adopted  in  the 
wider  context  of  multilateral  church  union  conversations. 

(4)  The  list  comprises  also  some  additional  documents  - joint 
reports,  recommendations,  guidelines  - from  interchurch  bodies. 
While  possessing  no  ecclesial  authority,  they  offer  further 
illustrations  of  the  problems  involved  in  a mutual  recognition 
of  baptism. 

The  statements  are  listed  according  to  countries.  The  brief 
accounts  include  available  bibliographical  indications,  chiefly 
in  English,  as  well  as  the  name  of  a national  agency  from  which 
further  information  or  references  may  conveniently  be  obtained. 

Australia 


The  Joint  Working  Group  of  the  Australian  Council  of  Churches 
and  the  Australian  Episcopal  Conference  of  the  Roman  Catholic 
Church  recommended  mutual  recognition  of  baptism  in  1967.  The 
following  year  the  Group  issued  a supplementary  report  on  the 
practice  of  baptism  by  sprinkling,  as  this  had  proved  to  be 
an  obstacle  to  recognition. 


church  and  in  accordance  with  its  liturgical  and  pastoral  regu- 
lations. A further  statement  appeared  in  March  1975  on  the 
ecumenical  celebration  of  infant  baptism,  offering  guidelines 
for  the  baptism  of  children  of  interchurch  families  and  an 
ecumenical  catechesis. 

Comite  mixte  Catholique-Protestant  en  France,  "Declaration 
commune  sur  le  bapteme",  Foyers  Mixtes  19,  26.  (France,  Dec.) 

Comite  mixte  Catholique-Protestant  en  France,  "La  celebration 
oecumenique  des  baptemes  des  enfants  des  foyers  mixtes",  Foyers 
Mixtes  22;  One  in  Christ  XI,  4f  ( 1975 )f 372-76 . (France,  Cel) 

Federation  Protestante  de  France,  47  rue  de  Clichy,  F-75009 
Paris,  France. 

German  Democratic  Republic 


The  Episcopal  Commissariat  in  Schwerin  and  the  Evangelical 
Lutheran  Provincial  Church  of  Mecklenburg  agreed  in  October 
1972  to  recognize  each  other's  baptism,  and  to  avoid  conditional 
baptism  as  far  as  possible  in  transfer  cases. 

"Vereinbarung  uber  Anerkennung  der  Taufe"  (GDR/L-RC) 

Arbeitsgemeinschaf t christlicher  Kirchen  in  der  Deutschen 
Demokratischen  Republik,  Auguststrasse  80,  104  Berlin,  GDR 

Ghana 


The  Roman  Catholic  Church,  the  Anglican  Church,  the  Methodist 
Church,  the  Presbyterian  Church  and  the  Evangelical  Presbyterian 
Church  have  issued  a "joint  statement,  affirming  mutual  recog- 
nition and  acceptance  of  each  other's  baptism" . (Ghana) 

The  Christian  Council  of  Ghana,  P.0.  Box  919,  Accra,  Ghana. 

Hong  Kong 


In  a joint  declaration  of  1974,  the  Roman  Catholic  Diocese  of 
Hong  Kong  and  the  Anglican  Diocese  of  Hong  Kong  and  Macao  agreed 


to  recognize  each  other's  baptism  and  to  accept  persons  valid- 
ly baptized  as  members  of  the  Body  of  Christ,  the  Church. 

Anglican  Consultative  Council,  Anglican  Information:  PI/Ecumenism, 
March  1974,3. 


Hong  Kong  Christian  Council,  Metropole  Building,  4th  Floor, 
57  Peking  Road,  Kowloon,  Hong  Kong. 


Netherlands 


A series  of  bilateral  agreements  have  been  reached  between  the 
Roman  Catholic  Church  and  Protestant  Churches  - the  Dutch  Re- 
formed (Hervormde)  Church  in  1967,  the  Reformed  (Gereformeerde) 
Churches  and  the  Evangelical  Lutheran  Church  in  1968,  and  the 
Remonstrant  Brotherhood  (with  certain  reservations)  in  1974. 

At  present,  all  the  member  churches  of  the  Netherlands  Council 
of  Churches  mutually  recognize  the  baptisms  administered  in  the 
other  member  churches . 

"Dooperkenning  tussen  Nederlandse  Hervormde  Kerk  en  R.K . Kerk 
in  Nederland"  (Neth/R-RC) 

"Verklaring :Generale  Synode  van  de  Gereformeerde  Kerken  en 
Nederlands  Episcopaat  inzake  wederzijdse  dooperkenning" 

(Neth/R (ge) -RC) 

"Wederzijdse  Dooperkenning:  R.K.  Kerk  - Evangelisch-Lutherse 
Kerk",  One  in  Christ  VI,  4 (1970)  530-538.  (Neth/L-RC) 

Council  of  Churches  in  the  Netherlands,  Kon.  Wilhelminalaan  5, 
Amersfoort,  Netherlands. 

New  Zealand 


A joint  statement  was  issued  in  1969  and  subsequently  approved 
by  the  Roman  Catholic  Episcopal  Conference  and  the  following  member 
churches  of  the  Council  of  Churches:  Anglican,  Associated 
Churches  of  Christ,  Congregational,  Methodist  and  Presbyterian. 

A proposed  common  certificate  having  found  general  approval, 
it  was  referred  to  the  individual  churches  for  adoption  in  ap- 
propriate ways. 


The  Joint  Working  Committee  of  the  National  Council  of  Churches 
and  the  Roman  Catholic  Church  in  New  Zealand,  Reports , 1969, 
1970  and  1971/  One  in  Christ  VI,  4(1970)  566-7.  (NZ/JWC) 

National  Council  of  Churches  in  New  Zealand,  P.0.  Box  297, 
Christchurch,  New  Zealand. 

Philippines 


The  Lutheran  Church  and  the  Roman  Catholic  Church  signed  an 
agreement  on  mutual  recognition  of  baptism  in  February  1972. 
Lutheran  World  XX,  1 (1973)  68-70;  One  in  Christ  VIII,  3 (1972) 
304f . (Phil/L-RC) 

National  Council  of  Churches  in  the  Philippines,  P.0.  Box  1767, 
Manila  D-406 , Philippines. 

Rhodesia 


The  Anglican  and  the  Roman  Catholic  bishops  have  issued  a "Joint 
Statement  on  Mutual  Recognition  of  Baptism". 

Christian  Council  of  Rhodesia,  P.0.  Box  3566,  Salisbury, 
Rhodesia. 

Switzerland 


The  Swiss  Federation  of  Protestant  Churches,  the  Roman  Catholic 
Church  and  the  Old  Catholic  Church  have  issued  three  documents: 
a preparatory  report  "On  the  Question  of  Baptism";  the  official 
agreement  of  July  1973,  accompanied  by  a study  on  historical, 
theological  and  pastoral  aspects  of  the  subject;  and  a statement 
"On  the  Question  of  the  Words  of  Baptism",  justifying  the  use 
of  the  Trinitarian  formula. 

Zur  Frage  der  Taufe.  Bericht  der  gemeinsamen  Gesprachskommissionen , 
1971.  (Swit/Report  1971) 

"Gegenseitige  Anerkennung  der  Taufe",  Schweizer ische  Kirchen- 


zeitung  141,  30  (1973),  465-469  and  471. 


(Swit/ Agreement) 


"Zur  Frage  der  Taufworte.  Eine  Antwort  der  okumenischen  Ge- 
sprachskommissionen" , 1976.  (Swit/Report  1976) 

The  Joint  Working  Group  of  the  Roman  Catholic  and  Reformed 
Churches  in  French-speaking  Switzerland  have  published  a state- 
ment dealing  specifically  with  pastoral  aspects  of  baptism  in 
interchurch  families. 

Groupe  de  travail  des  Eglises  catholique  et  reformee  de  la 
Suisse  romande,  "Le  bapteme,  signe  de  1' unite.  Pour  une  pasto- 
rale du  bapteme  dans  les  foyers  mixtes",  1975.  (Swit/FM, 1975) 

Schweizerischer  Evangelischer  Kirchenbund,  Sulgenauweg  26, 

CH-3007  Bern,  Switzerland. 

Taiwan 


The  Anglican  Diocese  of  Taiwan  and  the  Dioceses  of  the  Catholic 
Church  in  the  Republic  of  China  established  an  agreement  on 
baptism  in  1976.  (Taiwan/ A-RC) 

Ecumenical  Bulletin  of  the  (U.S.)  Episcopal  Church,  November/ 
December  1976,  Document  No.  6. 

Anglican  Church  (Diocese  of  Taiwan) , 105-7  Sec.  1,  Hangchow  S. 
Road,  Taipei  100,  Republic  of  China. 

United  Kingdom 


The  Department  of  Unity  and  Mission  of  the  British  Council  of 
Churches  published  in  1970  a report  summarizing  the  baptismal 
beliefs  and  practices  of  the  churches  in  Great  Britain. 

British  Council  of  Churches,  Report  of  the  Inter-Church  Enquiry 
into  Baptismal  Practice.  B.C.C.  Publications  Department,  London 
1970.  (UK/BCC ,1970) 

The  move  toward  a mutual  recognition  of  baptism  received  fresh 
impetus  when  the  matter  was  taken  up  into  the  larger  efforts 
toward  union,  centering  in  the  Churches'  Unity  Commission,  and 
such  recognition  is  now  accepted  by  most  of  the  British  churches. 


(Cf.  the  list,  given  in  the  Appendix,  of  churches  which  have 
accepted  a common  certificate.)  The  notable  exceptions  are  the 
Roman  Catholic  Church  in  Ireland  and  in  Scotland  and  the  Ortho- 
dox Churches.  In  its  1976  report,  "Visible  Unity:  Ten  Proposi- 
tions", the  Churches'  Unity  Commission  proposed  that  the  covenan- 
ting churches  agree  that  from  an  accepted  date  initiation  in 
these  churches  should  be  by  mutually  acceptable  rites,  and  that 
the  same  churches  should  mutually  recognize  each  other's  commu- 
nicant members  in  good  standing  as  true  members  of  the  Body  of 
Christ  and  welcome  them  to  Holy  Communion  without  condition. 

The  propositions  are  currently  under  discussion  in  the  partici- 
pating churches.  Proposition  5,  with  commentary,  outlines  the 
theological  basis  for  an  agreement  on  Christian  initiation, 
which  seeks  to  overcome  the  impasse  between  infant  and  believers' 
baptism.  An  explanatory  note,  of  1977,  clarifies  further  what 
the  Commission  means  by  mutually  acceptable  rites. 

The  Churches'  Unity  Commission,  "Visible  Unity:  Ten  Propositions" 
and  "Mutually  Acceptable  Rites".  The  Churches'  Unity  Commission, 
Church  House,  Dean'§  Yard,  Westminster,  London  SW1P  3NZ,  England, 
1976  and  1977.  (UK/CUC,  1976,  1977) 

The  Joint  Study  Group  of  Representatives  of  the  Roman  Catholic 
Church  and  the  Scottish  Episcopal  Church  published  in  1969  a re- 
port on  the  nature  of  baptism,  which  also  discusses  its  ecumeni- 
cal implications  and  the  requirements  for  mutual  recognition, 
and  proposes  the  introduction  of  a common  ritual  and  certificate. 
The  statement  was  commended  by  the  Provincial  Synod  of  the 
Scottish  Episcopal  Church  and  the  Roman  Catholic  Episcopal  Con- 
ference in  the  same  year. 

Joint  Study  Group  of  Representatives  of  the  Roman  Catholic  Church 
and  the  Scottish  Episcopal  Church,  The  Nature  of  Baptism  and  Its 
Place  in  the  Life  of  the  Church.  J.S.  Burns  and  Sons,  Glasgow 
1969.  (UK/Scot/Ep-RC) 

A later  publication  by  the  Roman  Catholic  Ecumenical  Commission 
in  Scotland,  offering  guidelines  for  ecumenical  activity,  de- 
velops the  distinction  between  the  objective  validity  of  bap- 
tism administered  by  other  churches  and  the  factual  "denomina- 


tionalization"  of  baptism  in  the  present  state  of  division,  which 
imposes  restrictions  on  baptismal  fellowship. 

National  Ecumenical  Commission  for  Scotland  of  the  Roman  Catho- 
lic Church,  Guidelines  for  Ecumenical  Activity.  J.S.  Burns  and 
Sons,  Glasgow  1970.  (UK/Scot/RC) 

The  Anglican  Church,  the  Methodist  Church,  the  Presbyterian 
Church,  the  United  Church  and  the  Union  of  Welsh  Independents 
in  Wales  issued  in  1974  a covenant  for  union,  the  terms  of  which 
include  mutual  recognition  of  baptism  and  of  members. 

"Covenanting  for  Union  in  Wales".  Anglican  Consultative  Council, 
Anglican  Information:  PI/Ecumenism,  July  1974,  5. 

British  Council  of  Churches,  Division  of  Ecumenical  Affairs, 

2 Eaton  Gate,  London  SW1W  9BL , England. 

United  States  of  America 


At  its  plenary  meeting  in  November  1974,  the  Consultation  on 
Church  Union  (COCU)  resolved  to  refer  to  the  participating 
churches  a statement  on  mutual  recognition  of  members,  with  the 
request  that  it  be  affirmed  as  a common  commitment  and  that  the 
individual  churches,  as  well  as  the  Consultation  itself,  under- 
take an  inquiry  into  the  implications  of  the  affirmation.  Since 
then  eight  of  the  ten  member  churches  have  declared  their  accep- 
tance. Baptismal  recognition  is  here  seen  as  one,  though  funda- 
mental, step  in  an  integrated  movement  toward  union,  and  linked 
especially  with  the  question  of  membership  in  the  universal 
Church . 

"Towards  a Mutual  Recognition  of  Members:  An  Affirmation" 
Mid-Stream  XIV,  2 (1975),  335-337.  (USA/COCU) 

While  the  Orthodox  Churches  have  not  entered  into  any  official 
agreements  with  other  churches  about  mutual  recognition  of 
baptism,  recognition  of  other  baptisms  as  valid  is  nevertheless 
granted  in  certain  circumstances.  These  are  indicated  in  a set 
of  ecumenical  guidelines  adopted  by  the  Orthodox  bishops  in  March 
1973  far  the  guidance  of  the  clergy. 

The  Standing  Conference  of  Canonical  Orthodox  Bishops  in  America 


(SCOBA) , Guidelines  for  Orthodox  Christians  in  Ecumenical  Re- 
lations . SCOBA,  10  East  79th  Street,  New  York,  NY  10021,  USA. 

(USA/SCOBA) 

The  Texas  Conference  of  Churches  - with  Orthodox,  Protestant 
and  Roman  Catholic  membership  - adopted  in  February  1973  a set 
of  consultative  guidelines,  which  include  a declaration  af- 
firming mutual  "acceptance  of  the  various  baptismal  celebrations 
of  our  member  judicatories"  and  disavowing  the  practices  of  con- 
ditional and  second  baptisms. 

The  Texas  Conference  of  Churches,  Guidelines  of  Ecumenical  Re- 
lations . Texas  Conference  of  Churches,  2704  Rio  Grande  ^9, 
Austin,  Texas  78705,  USA. 

National  Council  of  Churches  of  Christ  in  the  USA,  Commission 
on  Faith  and  Order,  475  Riverside  Drive,  New  York,  NY  10027, 

USA. 

Zambia 


The  Roman  Catholic  Church,  the  Anglican  Church  and  the  United 
Church  of  Zambia  announced  in  May  1970  a mutual  recognition  and 
acceptance  of  each  other's  baptism. 

"Joint  Statement  on  Baptism",  One  in  Christ  VI,  4 (1970), 

568.  (Zambia) 


Christian  Council  of  Zambia,  P.0.  Box  315,  Lusaka,  Zambia 


B.  SUBJECTS 


1.  The  Ecumenical  Significance  of  Baptism 


T^i=yitbQaii|=iOi=RQmiQ=gi|bQiiQ=g^££bii=iQ=Mit£iUi 

Since  all  Christians  are  baptized  into  the  one  Christ, 
we  recognize  this  union  in  Christ  as  the  starting  point 
of  all  ecumenical  endeavours.  We  are  confident  that  on 
this  basis  we  shall  find  other  areas  of  agreement  and 
come  to  a greater  understanding  between  our  two  churches. 

Sbi=Ei^i=EEetiitiQS=asa=g8i|Q=Sl£&Siis=SbUE£biI=iB=lfliiaffi 

Despite  the  still  prevalent  divisions  which  have  beset 
Christ's  church  for  many  centuries,  our  churches  gained 
a deeper  appreciation  of  baptism  as  a sign  of  the  fact 
that  the  Holy  Spirit  is  already  truly  engaged  in  bring- 
ing the  churches  together  in  one  and  the  same  faith,  one 
and  the  same  hope,  and  one  and  the  same  love;  they  know 
that  they  are  bound  all  the  more  closely  together  by 
a bond  of  true  brotherhood  in  the  Lord. 

In  acknowledging  this  baptism,  the  churches  accept  the 
mandate  and  responsibility  of  continuing  to  work  and 
pray  for  a constant  growth  in  the  manifestation  of 
their  unity,  trusting  in  God's  word.  In  so  doing,  they 
seek  to  make  their  contribution  toward  building  up  the 
corporal  image  of  Christ  until  they  all  attain  to  the 
unity  of  the  faith  and  of  the  knowledge  of  the  Son  of 
God  (cf.  Eph.  4 : 12f ) . They  seek  to  witness  to  God's 
love  for  all  men  which  saves  us  not  on  account  of  our 
deeds  or  righteousness,  but  through  his  mercy  alone - 
(cf . Tit.  3 : 4 f ) . 
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We  know  that  at  present  members  of  our  respective  churches 
feel  themselves  called  to  live  and  act  together  in  the 
name  of  Christ  Jesus,  to  give  witness  together  of  their 
faith  and  their  hope.  We  consider  this  to  be  a move- 
ment of  the  Holy  Spirit;  that  is  why  we  recognize  the 
necessity  of  expressing  together  that  which  is  the  source 
of  our  common  situation  as  Christians,  and  to  reflect  to- 
gether about  what  that  implies  for  the  life  of  our 
churches . 

It  is  through  the  ministry  of  our  respective  churches 
that  we  become  members  of  the  Body  of  Christ.  If, 
through  baptism,  we  become  members  of  churches  still 
separated,  we  do  not  less  affirm  that  there  is  only 
one  baptism  and  that  baptism  is  the  sacramental  bond 
of  unity  and  the  foundation  of  the  communion  among  all 
Chr istians . ... 


Thus,  inspite  of  the  divisions  which  still  exist  be- 
tween our  churches,  baptism  is  indeed  the  bond  of  our 
unity  and  the  sign  by  which  we  are  brought  together 
in  the  one  faith,  the  one  hope,  the  one  love.  In  recog- 
nizing mutually  our  baptisms  and  expressing  together  the 
meaning  we  give  to  this  sacrament,  at  the  same  time 
we  accept  the  task  and  responsibility  which  are  ours: 
to  strengthen  and  manifest  ever  more  firmly  the  unity 
given  to  us,  to  confess  our  faith  together  and  to  give 
witness  of  the  hope  that  is  within  us,  as  we  look  towards 
the  day  when  it  will  be  given  to  us  to  share  the  eucha- 
rist  together. 

By  incorporating  the  baptized  person  into  the  living 
Christ,  baptism  also  incorporates  him  into  the  Church 
of  Christ,  and  thus  into  the  one  family  of  Christ, 
making  him  a brother  to  all  other  baptized  persons. 

...  recognizing  the  basic  unity  signified  and  effected 
by  baptism,  we  pledge  to  continue  working  toward  unity 
in  all  areas  of  church  life  and  doctrine,  including 
those  areas  in  which  very  real  and  serious  differences 
still  exist. 
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There  is  occasion  for  deep  gratitude.  First  of  all 
because  it  has  been  possible  to  arrive  at  such  a far- 
reaching  mutual  recognition  of  the  administration  of 
baptism.  For  this  is  a welcome  sign  of  the  respect 
which  both  churches  involved  actually  pay  to  each 
other  as  a church.  With  this,  a not  unimportant  step 
has  been  taken  in  the  direction  of  the  unity  willed 
by  Christ.  For  in  this  mutual  recognition  of  baptism 
we  do  not  only  reveal  that  we  share  our  faith  in  the 
one  God,  Father,  Son  and  Holy  Spirit,  but  we  also  recog- 
nize that  we  share  our  faithfulness  to  Christ's  com- 
mission in  the  administration  of  this  sacrament.  With 
that,  a good  foundation  has  been  laid  for  progress  to 
further  unity.  We  are  also  grateful  for  the  fact  that 
this  consultation  has  led  to  a common  deepening  of  our 
faith.  For  on  both  sides  we  have  become  more  deeply 
conscious  of  the  decisive  significance  which  must  be 
ascribed  to  the  faith  of  an  ecclesial  community  which 
commissions  the  administration  of  baptism  and  into 
which  the  baptized  is  received. 
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The  agreement  on  mutual  recognition,  signed  in  1973,  was  based 
on  an  earlier,  jointly  prepared  study  document  entitled  "On 
the  Question  of  Baptism".  In  line  with  its  avowedly  ecumenical 


purpose,  the  document  focuses  on  questions  affecting  the  inter- 
church fellowship:  the  values  of  infant  and  believers'  baptisms 
as  alternative  acts  of  Christian  initiation,  and  the  importance 
of  the  one  baptism  as  an  indestructible  bond  of  unity  across 
ecclesiastical  and  social  divisions. 

1.  The  ecumenical  movement  is  grounded  in  the  unity 
given  to  Christians  in  Jesus  Christ.  Among  those  things 
which  make  this  unity  visible,  the  one  baptism  has  al- 
ways been  given  first  place.  It  is  therefore  a chal- 
lenge to  our  common  ecumenical  awareness  and  responsi- 
bility whenever  serious  problems  and  difficulties  arise 
in  connection  with  baptism.  Such  is  in  fact  now  the 
case.  There  are  both  difficulties  which  affect  relations 
between  churches,  and  questions  which  confront  our  churches 
as  a whole.  Some  of  these  questions  are  not  new.  But  to- 
day, with  the  growing  mutual  commitment  among  the  churches, 
we  can  and  indeed  must  do  our  utmost  to  overcome  every- 
thing which  threatens  this  unity,  and  to  face  common 
problems  together.  This  is  what  we  shall  now  try  to  do 
for  at  least  some  of  the  most  pressing  problems  regard- 
ing baptism. 

2.  The  first  question  forcing  us  to  this  joint  effort 
is  that  of  the  validity  of  all  baptisms  performed  in 
our  churches.  This  question  arises  every  time  it  has  to 
be  ascertained  whether  a person  has  or  has  not  been 
baptized  - as,  for  example,  for  weddings,  confirmations 
or  transfers  from  one  church  to  another.  Quite  often 
there  are  elements  of  uncertainty,  and  this  is  not 
merely  disagreeable  for  the  persons  immediately  con- 
cerned but  it  raises  doubts  about  the  very  foundation 

of  ecumenical  fellowship  between  our  churches , namely 
mutual  recognition  as  churches.  We  know  well  that 
recognizing  the  validity  of  a baptism  is  not  a matter . 
for  the  churches  to  decide  arbitrarily.  Nor  is  it  a 
merely  external  matter.  The  universal  ecumenical 
meaning  of  baptism  must  never  be  lost  sight  of.  And 
this  is  even  more  obvious  when  we  remember  the  con- 
nection between  baptism  and  the  shared  eucharist  we  are 
seeking  to  achieve.... 

5.  It  is  not  possible,  of  course,  to  discuss  here  all  the 
questions  concerning  baptism.  With  our  ecumenical  objective 
in  view,  we  have  chosen  to  bring  out  the  link  between 
certain  problems  and  the  ecumenical  meaning  of  baptism, 
and  at  the  same  time  conversely  to  place  our  questions 
in  their  ecumenical  context.  ... 

16.  The  Church  includes  not  merely  the  communions  in 
which  we  are  living  today,  but  its  total  ecumenical 
range  : it  has  not  only  a present  and  a future  but  also  a 
past.  Hence  baptism,  as  being  the  public  act  in  which  we 
accept  Christ  and  His  Church  in  all  its  dimensions,  must 
possess  a certain  solidity  and  permanence  of  structure. 


Any  arbitrary  change  in  its  structure  would  obscure 
the  faithfulness  to  the  Church  of  the  past  and  raise 
doubts  about  its  validity  and,  in  respect  of  today,  it 
would  inevitably  mean  disdaining  and  even  rejecting 
ecumenical  solidarity  and  denying  the  ecumenical  char- 
acter not  only  of  baptism  but  also  of  the  Church  itself. 
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WJe  feel  deeply  that  baptism  provides  the  basis  for  and 
the  key  to  the  Church's  unity.  Consequently  we  thank 
God  with  all  our  hearts  for  using  this  as  a foundation 
to  open  up  constructive  consultations  between  us. 

This  act  of  mutual  recognition  of  baptism  establishes 
a strong  fellowship  among  the  members  of  our  two 
Churches,  enabling  us  to  become  brothers  and  sisters 
in  Christ. 

We  acknowledge  that  this  agreement  is  only  the  begin- 
ning of  a quest  for  greater  unity.  In  the  future, 
in  obedience  to  our  Lord's  command,  we  resolve  to 
strive  even  harder  to  achieve  through  the  Eucharist 
a more  perfect  corporateness. 

Baptism  is  our  entry  into  the  one  Church  of  Christ. 

Those  who  are  baptized  are  one  in  confessing  their 
faith  in  the  Blessed  Trinity.  They  are  one  also  in 
sharing  the  life  of  the  Blessed  Trinity.  They  are 
one  in  Christ  and  with  each  other. 

The  "one  Baptism"  which  Christians  share  looks  to  its 
fulfilment  in  one  visible  Church  in  which  all  share  the 
same  faith,  the  same  ministry  and  the  same  sacraments. 

The  ecumenical  implications  of  Baptism 

A renewed  understanding  of  Baptism  is  important  also  for 
growth  in  Christian  unity. 

Fundamental  to  Christian  unity  is  spiritual  renewal  within 
each  communion. 

The  basis  of  such  renewal  is  to  be  found  in  a renewed 
understanding  of  the  meaning  of  Baptism. 

We  must  live  as  baptized.  We  must  recognize  what  we  are 
through  Baptism:  the  supernatural  family  of  God. 

The  unity  of  Christians  in  Baptism  is  unique.  It  is  a 
unity  incomparably  more  profound  than  that  of  members 
of  the  same  family  in  their  kinship  of  blood. 

The  kinship  of  Christians  is  based  not  on  nature  but  on 
grace.  It  is  kinship  in  the  Blood  of  Christ. 

To  recognize  this  kinship  is  the  first  step  in  ecumenical 
understanding . 

It  is  within  this  context  of  supernatural  kinship  that 


differences  between  Churches  must  be  examined. 

These  differences  are  differences  within  one  family. 

Such  differences  may  be  important.  They  may  be  based 
on  principle,  and  may  humanly  be  irreconcilable  in 
conscience.  But  they  should  not  blur  the  fundamental 
fact  of  an  already  existing  Christian  unity. 

If  this  unity  is  to  grow,  it  must  first  be  recognized, 
and  its  implications  acknowledged. 

The  fact  of  Baptism  is  thus  the  primary  growth-point 
in  Christian  unity. 


2.  The  Nature  and  Meaning  of  Baptism 

Mutual  recognition  presupposes  a common  understanding  of  what 
constitutes  an  act  of  baptism.  Declarations  of  mutual  recog- 
nition therefore  sometimes  include  or  are  accompanied  by  state- 
ments summarizing  the  baptismal  doctrine  and  practice  of  the 

churches  involved.  The  following  excerpts  illustrate  the  rich 
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unity- in-diversity  of  such  understandings. 

The  agreements  recorded  in  this  survey  concern  predominantly 
paedo-baptist  churches,  with  some  few  exceptions.  This  is  not 
to  say  that  Baptists  were  excluded  from  the  discussions,  parti- 
cularly when  these  were  sponsored  by  national  councils  of  chur- 
ches with  Baptist  membership.  But  information  is  not  available 
to  indicate  the  extent  to  which  representatives  of  Baptist  mem- 
ber churches  participated  in  the  conversations  and  perhaps  even 
in  the  framing  of  the  agreement. 

Whether  explicitly  or  implicitly,  there  is  in  certain  state- 
ments an  undeniable  concern  to  extend  the  range  of  recognized 
baptisms  as  far  as  doctrinally  possible,  including  an  effort 
to  reduce  the  traditional  gulf  between  the  infant  and  the 
believers'  baptism  positions.  This  concern  comes  to  light, 
for  example,  in  the  reflection  on  the  interrelationship  of  bap- 
tismal rite,  corporate  faith  and  personal  faith,  and  in  the 
attempt  to  interpret  infant  and  believers'  baptisms  as  alterna- 
tive acts  in  the  initiation  process,  combined  with  a fresh  re- 
consideration of  the  role  of  confirmation. 


The  position  of  the  Christian  Church  (Disciples  of  Christ) , USA, 
is  noteworthy.  Though  standing  in  the  believers'  baptism  tradi- 
tion, it  now  is  ready  to  recognize  the  baptism  and  membership 
in  the  universal  Church  of  persons  transferring  from  other 
churches . 

a)  Predominantly  Paedobaptist  Positions 
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We  recognize  baptism  as  a sacrament  in  which  the  all- 
powerful  action  of  the  Risen  Lord  draws  believers  to 
himself  (cf.  Rom.  5:11)  and  into  a share  in  his  suf- 
fering and  glorification  (cf.  Rom.  6:4,  Col.  2:12). 

Therein  he  united  them  in  the  common  mystery  of  salvation 
as  a priestly  people,  offering  spiritual  sacrifices 
acceptable  to  God  (cf.  1 Pet.  2:5)  and  declaring  the 
wonderful  deeds  of  him  who  called  them  out  of  darkness 
into  his  marvellous  light  (cf.  1 Pet.  2:9).  The  be- 
liever is  re-born,  becomes  a child  of  God  and  shares 
in  the  divine  life  "hid  with  Christ  in  God"  (Col.  3:3). 

Since  baptism,  whether  infant  or  adult,  is  always  an 
expression  of  faith  in  Christ,  the  person  baptized  is 
drawn  into  the  community  of  believers  within  which  his 
own  faith  is  nurtured  and  deepened  with  the  aid  of  the 
Holy  Spirit  given  for  this  purpose  (cf.  1 Cor.  12:13). 

The  process  of  Christian  initiation,  begun  in  baptism 
and  furthered  in  confirmation,  is  especially  nourished 
and  is  drawn  to  completion  in  the  communion  of  the  body 
and  blood  of  Christ  (cf.  1 Cor.  10:16-17). 

In  both  our  Churches,  baptism  is  normally  administered  by 
an  ordained  minister.  The  intention  of  the  minister  is 
to  baptize  according  to  the  mind  of  our  Lord,  who  said: 
"make  disciples  of  all  nations,  baptizing  them  in  the 
name  of  the  Father  and  of  the  Son  and  of  the  Holy 
Spirit,  teaching  them  to  observe  all  that  I have 
commanded  you"  (Matt.  28:19-20).  The  rites  of  our 
churches,  both  in  their  older  forms  and  in  recent  re- 
visions, uniformally  prescribe  the  use  of  the  Trinita- 
rian formula  from  Scripture  and  the  washing  with  water 
of  each  person  being  baptized.  Baptism  administered  in 
this  way  may  never  be  repeated. 

Because  it  is  the  Church  which  receives  the  baptized  per- 
son in  the  name  of  Christ,  we  regard  it  as  important 
that  a congregation  of  Christians  be  present  at  the 
celebration  of  the  sacrament  whenever  this  is  prac- 
ticable . 

We  jointly  acknowledge  that  the  one  baptism  of  Jesus  Christ 


in  the  name  of  God  the  Father,  Son  and  Holy  Spirit  is 
administered  in  our  churches  in  obedience  to  the  gospel 
and  in  accordance  with  the  usages  and  traditions  of  our 
own  churches.  By  baptism  through  the  service  of  the 
church,  God  seeks  to  unite  us  with  his  work  of  mercy  in 
Christ's  death  and  resurrection  in  order  that  we  may 
lead  a new  life  (cf.  Rom.  6:3-11,  Col.  2:12)  and  be- 
come members  of  the  body  whose  head  is  Christ  (cf.  1 Cor. 
12:13  and  27,  Eph . 4:15).  In  baptism  we  bind  ourselves 
over  to  God  through  the  covenant  of  a clear,  new  con- 
science (cf.  1 Pet.  3:21)  and  bind  ourselves  to  the 
church  through  faith  and  through  obedience  to  Christ's 
word;  the  church  is  the  people  God  gathers  and  sends 
out  into  the  world,  the  fellowship  of  those  who  con- 
fess that  Jesus  Christ  is  Lord  (cf.  Phil.  2:11).  By 
virtue  of  the  word,  the  purification  by  the  washing 
of  water  (Eph.  5:26)  is  a sacramental  sign  of  the  for- 
giveness of  sins  and  of  reconciliation  with  God  which 
the  Holy  Spirit  works  in  us  and  which  we  accept  in 
faith.  Baptism  itself  manifests  a real  bond,  binding 
all  those  who  are  baptized  with  Christ  and  with  one 
another  in  faith,  hope  and  love:  "For  by  one  Spirit 
we  were  all  baptized  into  one  body  . . . and  all  were 
made  to  drink  of  one  Spirit"  (1  Cor.  12:13).  Just  as 
Christ  died  to  save  us  once  for  all  (Rom.  6:9f),  so 
also  baptism  can  only  be  administered  once.  In  accord- 
ance with  the  conviction  of  all  Christian  churches, 

God,  in  baptism,  enters  into  a decisive  and  final  co- 
venant of  grace  with  man,  which  man  can  deny  but  which 
cannot  be  wiped  out. 

When  he  received  baptism,  at  the  beginning  of  his 
ministry,  from  the  hands  of  John  the  Baptist  and  when 
he  died  on  the  Cross  and  rose  again,  Jesus  Christ 
brought  man  to  enter  with  him,  through  a new  birth, 
into  the  fellowship  of  the  sons  of  God.  Giving  the 
apostles  the  commandment  to  make  all  nations  his  dis- 
ciples, baptizing  them  in  the  name  of  the  Father,  of 
the  Son  and  of  the  Holy  Spirit,  he  revealed  to  them 
that  the  Spirit,  descended  upon  him  at  his  baptism  in 
the  Jordan,  would  from  then  on  shed  itself  upon  all  men. 
Thus  Christian  baptism  is  grounded  in  the  calling  of 
Jesus  by  the  Father,  the  death  and  resurrection  of 
our  Lord  and  the  outpouring  of  the  Holy  Spirit. 

We  confess  that  it  pleased  the  Father,  in  his  plan  of 
love,  to  raise  up  a new  humanity  which  might  live  in 
peace  and  in  unity  in  praise  of  Him  who  is  the  source 
of  all  life. 

We  confess  that  the  Father  has  sent  his  Son  who,  through 
his  death  and  resurrection,  has  shown  his  love  to  be  more 
powerful  than  death,  more  powerful  than  sin.  Jesus 
Christ  has  introduced  the  time  of  the  new  Alliance  for 
the  whole  of  humanity. 


We  confess  that  the  Holy  Spirit  has  been  given  to  us  in 
order  to  free  us  from  our  slavery  and  to  lead  us  into 
the  freedom  of  the  sons  of  God. 

We  believe  that,  in  the  celebration  of  baptism,  the 
love  of  the  Father,  the  grace  of  the  Son  and  the  fellow- 
ship of  the  Holy  Spirit  are  communicated  to  us  and  come 
to  us  as  a promise  and  as  a seal  of  our  salvation  - a 
sign  and  a promise  that  call  for  a response  of  faith. 
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There  is,  by  Christ's  command  and  institution,  only 
one  baptism.  Baptism  is  valid  if  it  is  performed  in 
accordance  with  Christ's  command,  that  is,  by  pouring 
water  (on  the  candidate's  head)  or  by  immersion  in  the 
name  of  the  Father  and  of  the  Son  and  of  the  Holy  Spirit. 
Baptism  is  necessary  for  salvation,  as  our  Lord  said: 
"Unless  one  is  born  of  water  and  the  Holy  Spirit,  he 
cannot  enter  the  kingdom  of  God"  (John  3:5).  Through 
baptism,  God  gives  to  the  baptized  forgiveness  of  sins, 
rebirth  into  a new  life  in  the  Holy  Spirit,  and  salva- 
tion. Required  for  the  reception  of  baptism  are  re- 
pentance and  faith  or,  in  the  case  of  infants,  the  in- 
tention of  the  parents  or  sponsor  to  have  Christ's  com- 
mand fulfilled. 
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Sensitive  to  the  importance  of  baptism  in  the  ecumenical 
movement,  the  Joint  Committee  of  the  National  Council  of 
Churches  and  the  Roman  Catholic  Church  agreed  to  the 
following  statement  with  a view  to  removing  hesitations 
with  regard  to  the  mutual  acceptance  of  baptism.  The 
Churches  of  the  National  Council  of  Churches  that  prac- 
tise baptism  and  the  Roman  Catholic  Church  accept  bap- 
tism as  a sacrament  of  the  Gospel.  In  our  traditions  we 
believe  that  baptism  is  God's  gift  for  entry  into  the 
people  of  God.  Our  traditions  testify  that  baptism  is 
the  sign  and  seal  of  our  covenanted  relationship  with 
God  in  Christ  by  the  Holy  Spirit.  We  believe  that  the 
sign  elements  of  the  sacrament  are  the  joining  together 
of  the  trinitarian  formula  with  water.  Most  of  our 
Churches  would  add  this  can  be  either  by  immersion, 
affusion  or  sprinkling.  We  believe  that  baptism  is 
only  the  first  step  in  Christian  initiation  which 
looks  to  confirmation  and  the  Eucharist  for  its  ful- 
filment. None  of  our  service  books  perfectly  expres- 
ses but  all  strive  to  convey  the  Gospel  richness  of  the 
sacrament  and  all  prescribe  the  use  of  the  trinitarian 
formula  with  water.  We  believe  that  prominent  among 
the  Gospel  indications  of  that  richness  are  rebirth 
from  above;  entry  into  the  redeemed  humanity,  dying  to 
the  old  order  of  life  and  rising  to  newness  of  life; 
cleansing  from  pride  which  is  the  heart  of  sin;  bringing 


a person  into  the  reign  of  grace;  and  incorporating  him 
into  the  Body  of  Christ.  We  believe  that  this  saving 
act  of  God's  grace  meets  a response  of  faith  from  the 
Church,  from  the  person  being  baptized, and  (in  the  case  of 
the  baptism  of  children)  from  the  parents.  The  prayers 
of  our  service  books  show  this  encounter  of  grace  and 
faith.  We  believe  it  important  for  baptism  not  to  be 
practised  in  isolation  but  in  the  context  of  the  pastoral 
care  and  discipline  of  the  Church.  We  agree  that  God's 
saving  mercy  is  not  confined  to  the  sacrament,  neverthe- 
less we  believe  that  the  practice  of  baptism  is  part  of 
the  Church's  obedience  to  Christ  ... 

(19  71)  ~ 

The  authors  of  the  New  Testament  texts  express  themselves 
in  different  ways  when  they  seek  to  describe  what  God 
has  done  for  us  in  Christ.  Each  of  them  emphasizes  a 
different  standpoint  according  to  the  way  he  understands 
the  situation  and  the  need  of  mankind  and  the  world.  And 
it  is  just  because  they  do  express  themselves  so  variously 
that  they  proclaim  the  one  unique  act  of  God's  grace: 
for  this  one  act  has  as  many  different  aspects  as  there 
may  be  situations  in  the  world  and  in  the  life  of  men. 

So  when  these  biblical  witnesses  come  to  speak  of  bap- 
tism, they  always  do  so  by  associating  baptism  with 
that  view  of  Christ's  work  of  grace  which  they  them- 
selves have  placed  in  the  forefront  of  their  testimony, 
thereby  indicating  that  baptism  is  central  to  salvation.  .. 

Like  the  gift  of  salvation  in  Christ,  the  meaning  of  bap- 
tism also  can  thus  be  described  from  various  standpoints. 
There  is  no  end  to  the  reflection  on  the  significance 
of  baptism  therefore.  And  conversely  it  can  be  said  that 
the  vital  thing  about  baptism  is  not  any  particular  con- 
cept of  it  but  the  fact  that  it  comes  from  Christ  and 
leads  to  Christ.  ... 

(However  baptism  may  be  described,  it  always  contains 
four  inseparable  elements:  the  liberating  act  of  God 
in  Christ;  free  access  to  communion  with  God  and  men; 
liberation  to  service  of  God  and  fellowmen;  and  man's 
responsive  acceptance  of  the  gift  by  living  in  the 
Church  of  Christ.  These  four  elements  are  summed  up  in 
the  public  act  of  baptism.) 

For  this  reason,  we  rightly  speak  of  the  "necessity  of 
baptism".  This  necessity  consists  in  the  fact  that  we 
can  understand  Christ  and  the  wealth  of  His  gifts  to  us 
only  by  accepting  the  service  and  the  fellowship  of  His 
Church  and  this  is  precisely  what  happens  in  baptism.  . . . 

The_Anglican_and_Roman_Cathglic_Qigqe|^|_io_T§i^iQ 

Preface.  In  accordance  with  New  Testament  revelation, 
the  Church  believes  that  Jesus  Christ  himself  established 
the  sacrament  of  baptism  as  the  rite  of  initiation  into 


the  Church.  Based  on  St  Paul's  teaching  that  there  is 
but  one  baptism,  the  Diocese  of  the  Catholic  Church  in 
the  Republic  of  China  and  the  Diocese  of  Taiwan  of  the 
Episcopal  Church  present  the  following  declarations  of 
mutually  held  beliefs. 

The  Meaning  of  Baptism.  The  fundamental  meaning  of  the 
sacrament  of  baptism  is  that  it  is  a participation  in 
Christ's  death  and  resurrection.  In  his  baptism  in 
the  Jordan  River,  Jesus  Christ  freely  took  upon  him- 
self the  sins  of  all  mankind.  His  suffering,  death, 
and  resurrection  was  a completion  of  that  which  was 
foretold  in  this  act.  Thus  baptism  symbolizes  that 
the  baptized  participates  in  Christ's  death  and  resur- 
rection, is  united  with  his  glorified  body,  becomes  a 
member  of  the  Church,  and  takes  upon  himself  the  sign 
of  Christ.  Through  baptism  the  believer  receives  God's 
forgiveness  for  all  his  sins,  obtains  the  gift  of  new 
life  in  the  Spirit,  is  enabled  with  Christ  to  call  God 
Father,  becomes  a child  of  grace,  and  in  God's  family 
becomes  an  inheritor  of  the  eternal  Kingdom. 

Its  Importance.  The  death  and  resurrection  of  Jesus 
Christ  is  the  source  of  salvation  for  all  mankind. 

The  Church  is  the  sign  of  that  salvation.  In  response 
to  Christ's  command,  the  Church  provides  the  baptism 
of  salvation  for  all  who  seek  it,  whether  they  be 
adults  or  infants  in  parental  care.  In  the  case  of 
those  with  no  opportunity  to  be  baptized,  the  Church 
recognizes  that  in  ways  transcending  human  reason  God 
the  Father  enables  them  also  to  share  in  Christ's 
salvation.  This  fact  does  not,  however,  diminish  the 
Church's  responsibility  to  observe  Christ's  command  to 
baptize. 

Conditions . In  accordance  with  Christ's  proclamation  of 
the  Kingdom  of  Heaven,  the  Church  must  call  those  de- 
siring baptism  to  repent  and  believe  the  Gospel.  An 
adult's  decision  to  be  baptized  must  be  personal,  free, 
and  made  in  faith.  He  must  put  aside  all  ways  of  living 
contrary  to  the  Gospel.  And  he  must  determine  to  fol- 
low Christ  and  to  become  his  disciple.  Those  bap- 
tizing must  do  so  according  to  the  intention  of  the 
Church  and  with  the  use  of  its  prescribed  formularies. 

Obligations . Those  baptizing  in  the  name  of  the  Church 
should,-  in  accordance  with  the  teachings  of  Christ  and 
the  Church,  require  those  being  baptized  to  observe 
all  the  conditions  given  above  ...  As  members  of  the 
Body  of  Christ  they  should  not  discriminate  against 
their  fellow  members  in  matters  of  race,  sex,  class  and 
occupation,  but  should  instead  learn  to  love  one  an- 
other and  to  strive  toward  greater  unity.  They  Should 
believe  that  Christ  is  Lord,  not  just  of  the  Church, 
but  of  the  universe.  They  must  witness  to  Christ, 
communicate  the  Gospel  to  and  serve  humanity,  and 
worship  and  serve  one  God. 

Liturgy.  Different  Churches  have  different  liturgical 


traditions  for  baptism.  But  whatever  their  differences, 
all  rites  should  be  in  accord  with  Christ's  command  to 
baptize  with  water  in  the  name  of  the  Father,  Son,  and 
Holy  Spirit.  Since  Christ  received  baptism,  died,  and 
rose  again  only  once,  from  earliest  times  the  Church  has 
forbidden  second  baptisms. 

====l2ii2QEiI_iQ^_EQOiO_Qit^Ql±e_Q^UEQ^gs_iQ_§CQ£laQd 


Introduction.  It  is  a fact  of  experience  that  we  are 
all  born  into  an  alienated  world,  in  which  we  are  sepa- 
rated from  God  and  from  each  other.  God  in  his  love  sent 
his  Son  to  restore  the  world  to  that  unity  with  himself 
which  is  his  will.  This  unity  has  been  restored  to  us 
through  the  life,  death  and  resurrection  of  his  Son, 

Our  Lord  Jesus  Christ.  The  restoration  of  the  unity 
that  God  wills  for  us  is  brought  about  in  us  initially 
through  the  Holy  Spirit  in  the  sacrament  of  Baptism. 
Through  Baptism  we  are  united  t Christ  and  made  mem- 
bers of  his  Body,  the  Church. 

(a)  We  are  baptized  "in  the  name  of  the  Father  and  of  the 
Son  and  of  the  Holy  Spirit"... 

(b)  In  Baptism  we  die  and  rise  again  with  Christ  . . . 

(c)  By  Baptism  we  are  "incorporated"  into  Christ, 

i.e.  we  are  made  members'  of  his  Body,  which  is  the 
Church.  Baptism  is  therefore  important  not  only 
to  the  person  baptized,  but  also  to  the  whole 
Church.  By  Baptism  we  are  given  a permanent  status, 
function  and  responsibility  within  the  Church,  and 
for  the  sake  of  the  Church.  We  may  be  unaware  of 
this  status,  function  and  responsibility;  we  may 
choose  to  ignore  them;  but  we  cannot  lose  them. 
Baptism,  though  given  once  only,  'is  for  the  whole 
of  life;  it  is  a permanent  consecration.  The 
status,  function  and  responsibility  of  the  baptized 
are  defined  by  the  nature  of  the  Church,  i.e.  the 
royal,  priestly  and  prophetic  community  of  the  New 
Israel,  proclaiming  God's  kingship,  his  reconciling 
love  and  the  values  of  the  world  to  come. 

in_Amer ica_lSCOBAl 


1.  In  the  Sacrament  of  Baptism,  a person  is  incorporated 
into  the  crucified,  resurrected  and  glorified  Christ 
and  is  reborn  to  participate  in  the  divine  life.  Bap- 
tism is  necessary  for  salvation  and  in  accordance  with 
Tradition  must  be  performed  by  triple  immersion  in  the 
Name  of  the  Father,  the  Son  and  the  Holy  Spirit,  accord- 
ing to  the  form  in  the  Service  Book.  It  is  conferred 
only  once. 

2.  In  the  event  of  an  unbaptized  infant  near  death,  an 
Orthodox  priest  must  be  called  for  a clinical  baptism. 
Instructions  for  the  performance  of  a clinical  baptism 


may  be  obtained  from  the  Bishop's  office. 

3.  In  the  absence  of  an  Orthodox  clergyman,  an  Orthodox 
layman  or  any  other  Christian  may  baptize  the  infant 
by  the  sprinkling  of  water,  repeating  the  formula 
"The  servant  of  God,  N,  is  baptized  in  the  name  of  the 
Father,  of  the  Son  and  of  the  Holy  Spirit". 

b)  Infant  and  Believers'  Baptism 


iQ=i=i=iiEiiB='  their  joint  report  "On  the  Question  of  Bap- 
tism", discuss  the  matter  at  length.  Although  clearly  favouring 
infant  baptism,  the  report  carefully  assays  the  religious  and 
paedagogical  advantages  and  disadvantages  of  both  baptismal 
practices  in  a missionary,  respectively  a partly  christianized 
society,  and  then  concludes: 

In  any  case,  in  its  responsibility  before  God  and  man,  the 
Church  must  take  account  constantly  anew  of  the  situation 
in  which  it  finds  itself  and  shape  its  baptismal  practice 
accordingly . 

It  is  obviously  not  the  intention  of  these  considerations  - 
this  must  be  firmly  stressed  - to  shut  out  the  possibility 
that  parents  defer  the  baptism  of  their  children  until  such 
time  that  the  children  themselves  can  give  their  own  respon- 
sible assent.  What  must  be  decisive  here  is  that  the 
parents,  in  either  case,  are  aware  of  the  seriousness  of 
baptism.  To  baptize  children,  but  also  not  to  baptize 
them,  implies  a decision.  In  the  same  way  that  parents  and 
sponsors  who  have  their  children  baptized  assume  a great 
responsibility  before  God  and  man,  so  too  those  parents 
who  wish  to  leave  the  baptism  to  a child  itself  at  a later 
time,  assume  a definite  responsibility.  They  expose  the  child 
in  any  case  to  a later  situation  which  still  is  uncommon  and 
thus  requires  a high  degree  of  personal  independence.  Not 
all  are  able  to  cope  responsibly  with  such  a psychic  de- 
mand. Therefore,  parents  should  not  depart,  without  mature 
consideration,  from  a tradition  which  still  is  taken  for 
granted  today. 

The_Churches^_ynity_Commiss  ionx_U  ._KX  in  its  "Ten  Propo- 
sitions", presents  infant  and  believers'  baptism  as  mutually 
acceptable  rites  of  Christian  initiation: 

5.  We  agree  that,  as  from  an  accepted  date,  initiation 
in  the  covenanting  Churches  shall  be  by  mutually  accep- 
table rites. 

Mutual  recognition  of  Membership. 

If  the  covenanting  Churches  are  to  move  to  mutual  recog- 
nition of  membership,  there  needs  to  be  agreement  about 
Christian  initiation. 


It  might  be  possible  for  the  covenanting  Churches  to 
agree  that  Baptism,  which  is  the  appointed  act  of  Chris- 
tian initiation,  is  a complex  reality  which  must  be  con- 
sidered in  its  totality. 

Baptism  is  a sacrament  of  redemption,  which  cannot  be 
understood  apart  from  the  total  action  of  God  in  Jesus 
Christ.  The  whole  meaning  and  effect  of  the  baptismal 
rite  itself  cannot  therefore  be  tied  to  the  moment  of 
its  performance.  Baptism,  therefore,  looks  to  the  future 
in  which  God's  purposes  are  brought  to  victory.  Baptism 
is  into  Christ;  and  to  be  "in  Christ"  is  to  enter  into  the 
new  birth.  It  is  to  share  Christ's  death  and  resurrec- 
tion, to  die  to  sin  and  to  rise  to  newness  of  life.  There- 
fore the  baptismal  rite  must  make  plain  this  decisive 
movement  and  passage  from  sin  through  death  to  new  life. 
This  transition  from  the  old  order  to  the  new  is  based 
upon  communion  with  Christ.  Baptism  is  a sacrament  of 
faith;  therefore  the  rite  must  be  marked  by  the  pattern 
of  divine  address  and  human  response.  To  be  ingrafted 
into  Christ  is  to  be  incorporated  into  the  Body  of  Christ. 
It  is  initiation  into  the  People  of  God,  who  recognise 
Christ's  finished  work,  acknowledge  his  present  lordship, 
and  look  to  his  final  victory.  This  initiatory  rite  must 
visibly  express  commissioning  and  empowering  to  that 
end . 

The  total  process  of  Christian  initiation  includes  the 
washing  with  water  and  the  sharing  of  the  bread  and  wine: 
it  is  baptism  reaching  its  conclusion  in  the  Eucharist. 

On  the  broad  basis  of  such  an  understanding  and  of  prac- 
tice that  expressed  it,  mutual  recognition  of  membership 
would,  we  believe,  be  possible. 

Those  who  focus  the  initiatory  process  in  a total  rite 
administered  at  one  point  in  time  and  those  who  embody 
its  significant  elements  by  way  of  a temporal  "division 
of  the  total  rite"  would  then  be  recognising  that,  in 
either  case,  the  result  was  membership  of  the  Church  of 
God.  Each  tradition  stresses  the  importance  of  instruc- 
tion, whether  before  Believer's  Baptism  or  in  preparation 
for  Confirmation,  or  its  equivalent  rite.  On  such  under- 
standings movement  from  one  covenanting  Church  to  another, 
though  properly  requiring  appropriate  admission  to  fresh 
rights  and  responsibilities  would  not  involve  any  sup- 
plementing of  the  "initiation"  already  fully  received. 

Th^_|iy§_geigi§Q_QhU£Qbi|/  in  their  agreement  on  recogni- 
tion, merely  refer  descriptively  to  the  Baptist  position: 

In  an  endeavour  to  bind  the  personal  confession  of  faith 
more  closely  to  baptism,  certain  Protestant  churches 
and  congregations  allow  o.r  prefer  the  administration  of 
baptism  at  an  adult  age.  In  this  case  they  take  care 


1.  See  also  the  "explanatory  note"  reproduced  in  the  Appendix. 


that  the  children  receive  the  instruction  that  will  one 
day  permit  them  to  seek  baptism  themselves.  Yet  they 
also  desire  that  the  parents  recognize  their  Christian 
responsibility  toward  these  children  whom  God  calls  to 
salvation.  This  is  the  particular  significance  of  the 
rite  of  the  "presentation  of  the  child". 


3.  Requirements  and  Agreements  of  Mutual  Recognition 


As  we  have  seen,  the  agreements  are  of  various  types.  They 
may  be  proposed  or  enacted.  They  may  be  unilateral  declarations 
of  a single  church,  proclaiming  its  readiness  to  recognize  the 
baptism  of  other  churches  meeting  stated  criteria  of  validity, 
or  bilateral  or  multilateral  agreements.  Ecclesiologically , 
they  may  involve  a recognition  that  one  and  the  same  baptism 
is  administered  in  the  other  church,  constituting  a visible 
bond  of  unity  between  the  two;  or  recognition  may  be  limited  to 
the  previous  baptism  of  a person  when  received  into  the  new 
church . 


The  process  of  recognition  involves  problems  of  doctrine  and 
practice,  which  sometimes  turn  into  stumbling  blocks  demanding 
special  attention,  if  they  are  to  be  resolved  in  a spirit  of 
honesty  and  mutual  respect.  Four  such  problems  shall  be 
exemplified;  the  intention  of  the  baptizer,  the  use  of  sprink- 
ling, the  trinitarian  formula,  and  conditional  baptism. 


a)  General 


!^i=Ii=i=!=2ti!t§Q|_§o^_RQ§i]i_Q§t]iQliQ_Qhu|zeb§i_iQ_!il3iuni 

The  churches  have,  moreover,  confirmed  that  their  various 
usages  coincide  in  all  essential  details  with  the  insti- 
tution of  baptism  in  the  gospels,  viz.  the  purification 
by  water  through  immersion  or  sprinkling  in  the  name  of 
the  Father,  Son  and  Holy  Spirit  (cf.  Matt.  28:19). 

Thus  we  recognize  all  baptisms  that  have  been  administered 
in  any  of  our  churches  by  an  authorized  servant.  This 
recognition  cannot  remain  without  practical  consequen- 
ces for  the  life  of  our  churches. 


==i==2i====I==§=ii=i£§liitiQt_QQriMittee_in_France 

We  have  been  led  to  recognize  together  that  in  our 
respective  churches  it  is  indeed  one  and  the  same  bap- 
tism which  is  celebrated,  each  church  conforming  to  the 
evangelical  institution  when  in  its  liturgy  it  bap- 
tizes with  water  in  the  name  of  the  Father,  Son  and 
Holy  Spirit. 

Therefore,  we  mutually  recognize  the  baptisms  celebrated 
in  our  churches,  when  they  are  celebrated  by  a minister 
recognized  by  his  church  and  in  conformity  with  the 
liturgical  and  pastoral  provisions  proper  to  that  church. 

The  Reformation  churches  recognize  the  baptism  adminis- 
tered in  other  churches.  The  Roman  Catholic  Church  also 
recognizes  baptism  in  the  Reformation  churches  so  long 
as  no  insuperable  doubt  about  the  validity  of  the  bap- 
tism exists.  Protestant  pastors  and  church  leaders  should 
do  their  best  to  dispel  any  such  doubts;  where  that  is 
not  possible,  it  can  be  expected  that  the  Roman  Catholic 
Church  will  continue  to  practise  conditional  baptism. 

Baptism  performed  in  the  name  of  the  Triune  God  and 
carrying  with  it  incorporation  into  the  one  Church  of 
Christ  constitutes  the  basis  for  the  Christian  churches 
and  communities  to  share  together  the  care  of  and 
responsibility  for  baptized  Christians.  However,  for 
theological  and  pastoral  reasons,  efforts  to  separate 
baptism  from  association  with  a specific  confessional 
tradition  cannot  be  justified. 

For  the  Catholic  Church  baptism  administered  in  other 
churches  and  ecclesial  communities  is  valid  when  the 
baptism  has  been  performed  in  the  name  of  the  Father, 

Son  and  Holy  Spirit,  with  the  sprinkling  or  pouring 
on  of  water  or  immersion,  and  when  the  intention  is  "to 
do  as  Christians  do". 
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The  Roman  Catholic  episcopal  office  in  Schwerin  and  the 
Evangelical  Lutheran  Provincial  Church  of  Mecklenburg 
have  reached  an  agreement  for  mutual  recognition  of 
baptism.  In  future,  when  a person  from  one  church  trans- 
fers to  the  other,  baptism  sub  conditione  should  as 
far  as  possible  be  avoided. 

On  the  assumption  that  the  baptism  has  been  performed 
according  to  the  ritual  prescribed  in  the  liturgy  for 
Evangelical-Lutheran  churches  and  congregations,  of  1962, 


the  episcopal  office  declares: 

"1.  Baptisms  performed  according  to  the  Evangelical- 
Lutheran  ritual  are  indubitably  valid.  Hence  all 
baptisms  performed  according  to  this  ritual  by 
evangelical  ministers  within  the  jurisdictional  area 
of  the  Evangelical  Lutheran  Provincial  Church  of 
Mecklenburg  are  in  principle  considered  to  be  valid. 

2.  Should  any  substantial  doubt  subsist  in  parti- 
cular cases  concerning  the  validity  of  previous 
baptisms,  any  questions  which  the  priest  himself 
cannot  answer  should  be  submitted  to  the  episcopal 
office  so  that  the  office  can  decide  the  matter  in 
consultation  with  the  governing  body  of  the  Evange- 
lical-Lutheran  Church  of  Mecklenburg." 

Th^=EiY^=QhuLQh^|=iD=ChiQ| 

We  jointly  declare: 

that  if,  to  the  best  of  our  knowledge  and  belief  these 
requirements  (cited  above  in  sections  1 and  2)  have  been 
met,  such  baptism  has  been  validly  administered  and  is 
not  to  be  repeated,  not  even  conditionally; 
that,  therefore,  there  is  between  the  Churches  undersign- 
ing this  joint  statement  and  declaration  a mutual  recog- 
nition and  acceptance  of  each  other's  baptism; 
that  we  commit  ourselves  to  a faithful  observance  of  the 
baptismal  rite  as  prescribed  by  our  respective  Churches; 
that,  recognizing  the  basic  unity  signified  and  effect- 
ed by  baptism,  we  pledge  to  continue  working  toward 
unity  in  all  areas  of  Church  life  and  doctrine,  includ- 
ing those  areas  in  which  very  real  and  serious  dif- 
ferences still  exist. 
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We  have  agreed  to  accept  as  members  of  the  Body  of  Christ, 
the  Church,  all  who  have  been  baptized  by  water  and  the 
Threefold  Name  of  God,  the  Father,  Son  and  Holy  Spirit. 

In  other  words,  we  recognize  each  other  as  Christians; 
and  we  have  pledged  ourselves  to  work  towards  unity 
in  all  areas  of  Church  life  and  doctrine. 

All  the  member  churches  mutually  recognize  the  baptism  adminis- 
tered in  the  other  member  churches,  although  there  is  no  multi- 
lateral agreement.  In  the  pastoral  practice  there  is  no  longer 
any  problem  in  this  field  between  the  churches.  The  actual 
recognition  of  baptism  by  all  the  churches  is  a firm  basis  for 
ecumenical  collaboration. 


We,  representatives  of  the  Lutheran  Church  in  the  Philip- 
pines and  the  Roman  Catholic  Church  in  the  Philippines, 
hereby  enter  into  an  agreement  in  virtue  of  which  we  re- 
cognize that  each  Church  administers  the  same  baptism  of 
Christ  and  that  our  respective  ordinances  and  traditions 
comply  with  the  biblical  institution  of  baptism  in  their 
essential  aspects. 

Although  our  Churches  have  always  recognized  the  baptism 
administered  according  to  the  New  Testament,  this  pre- 
sent approval  constitutes  an  act  whereby  our  Churches 
mutually  give  guarantees  of  the  validity  of  the  baptism 
administered  by  their  respective  ministers. 

The  baptism  thus  administered  is  to  be  registered  in  the 
proper  books,  testimonies  of  which  are  to  be  given  when 
requested,  while  in  doubtful  cases  the  Churches  will  con- 
sult each  other. 

The  implications  of  this  agreement  of  mutual  recognition 
are : 

We  rejoice  in  this  expression  of  Christian  unity; 

We  promise  to  honour  the  baptism  that  is  definitely 
established  as  having  been  performed  by  the  other  body 
as  God's  own  action,  not  to  be  repeated  under  any  cir- 
cumstances, not  even  conditionally; 

We  commit  ourselves  to  a faithful  observance  of  the 
baptismal  rite  as  prescribed  by  our  respective  Churches; 

We  pledge  to  continue  working  towards  unity  in  all  areas 
of  Church  life  and  doctrine  including  those  in  which 
real  and  serious  differences  still  exist. 

The  joint  declaration  hereby  appended,  prepared  by  the 
Joint  Ecumenical  Commission  and  approved  by  the  autho- 
rities of  our  respective  Churches,  is  hereby  also  ap- 
proved. 

The_Angl ican_and_ Roman _C at hoi ic_QiQq§|§|_iQ_T§i^§o 

In  accordance  with  the  doctrine  of  baptism  outlined  above, 
we  acknowledge  that,  despite  differences  in  liturgical 
practice  and  tradition,  baptism  as  practised  in  both 
Churches  is  based  on  the  sacrament  of  baptism  established 
by  Christ  in  the  New  Testament  and  therefore  is  valid. 

Our  two  Churches  solemnly  declare  the  following  statement 
of  agreement: 

1.  We  are  in  total  agreement  on  the  doctrine  of  baptism 
outlined  above. 

2.  We  acknowledge  that  baptism  was  established  by  Christ 
as  the  sacrament  of  salvation  and  as  the  way  of 
entrance  into  the  Church. 

3.  The  Baptismal  formulary  used  by  the  Episcopal  Church 
is  contained  in  the  Book  of  Common  Prayer;  the 

.Catholic  baptismal  formularies  are  in  the  documents 
entitled  The  Rite  of  Adult  Initiation  and  Infant 
Baptism.  Our  two  Churches  mutually  recognize  and 


respect  these  rites. 

4 . We  solemnly  declare  that  baptisms  performed  according 
to  the  rites  of  these  two  Churches  are  valid  and  should 
not  arbitrarily  be  repeated. 

The_Episcop§i_|Q^_RQ^p_Q|thQiig_QhytQ^i|_in=§QQ£liQ^ 


We  can  recognize  each  other  more  easily  as  members  of  one 
Christian  family  if  we  can  accept  without  question  the 
reality  of  the  Baptism  administered  in  each  other's  Chur- 
ches . . . 

The  requirements  for  such  a recognition  have  been  studied 
in  detail,  not  from  any  questioning  of  the  reality  of 
Baptism  in  either  Church  but  from  a desire  to  make  our 
common  unity  in  Baptism  more  clearly  visible  because  more 
clearly  acceptable  to  each  other  . . . (In  the  examination 
of  the  four  key  requirements,  no  obstacle  to  recognition 
was  found.) 

We  are  satisfied  that  the  priests  of  the  two  Churches 
concerned  are  faithful  to  the  sacramental  discipline 
of  their  Churches.  The  presumption  in  all  enquiries  into 
the  validity  of  Baptism  conferred  in  either  Church  must 
therefore  be  in  favour  of  validity.  Baptism  conferred  in 
either  Church  is  to  be  presumed  valid  unless  there  is  clear 
evidence  of  individual  "eccentricity". 

The  1969  agreement  further  recommended  the  introduction  of  a 
common  baptismal  certificate,  to  be  used  by  both  Churches,  and 
a common  ritual,  for  separate  use  by  each  Church. 


These  churches  are  engaged  in  a project  of  Covenanting  for 
Union.  The  terms  of  the  Covenant,  in  which  they  formulate  "our 
understanding  of  the  obedience  to  which  we  are  called",  include 
mutual  recognition  of  baptism  and  membership. 

3.  We  recognise  one  another  as  within  the  one  Church 

of  Jesus  Christ,  pledged  to  serve  His  Kingdom,  and  sharing 
in  the  unity  of  the  Spirit. 

We  intend  by  the  help  of  the  same  Spirit  to  overcome 
the  divisions  which  impair  our  witness,  impede  God's 
mission,  and  obscure  the  gospel  of  man's  salvation, 
and  to  manifest  that  unity  which  is  in  accordance  with 
Christ's  will. 

4 . We  recognise  the  members  of  all  our  churches  as  mem- 
bers of  Christ  in  virtue  of  their  common  baptism  and  com- 
mon calling  to  participate  in  the  ministry  of  the  whole 
Church. 


We  intend  to  seek  that  form  of  common  life  which  will 
enable  each  member  to  use  the  gifts  bestowed  upon  him 
in  the  service  of  Christ's  Kingdom. 

Toward  the  Mutual  Recognition  of  Members: An  Affirmation 

As  a witness  to  the  faith  that  animates  our  participa- 
tion in  the  Consultation  on  Church  Union,  we,  the  

Church,  confess  that  all  who  are  baptized  into  Christ 
are  members  of  His  universal  Church  and  belong  to  and 
share  in  His  ministry  through  the  People  of  the  One 
God,  Father,  Son  and  Holy  Spirit. 

At  this  time,  when  we  are  living  our  way  toward  church 
union,  we  affirm  that  membership  in  a particular  church 
is  membership  in  the  whole  People  of  God.  As  a parti- 
cipating church  in  the  Consultation  we  intend  to  work 
toward  removing  any  impediments  in  our  life  which  pre- 
vent us  from  receiving  into  full  membership  all  members 
so  recognized. 

In  the  divided  state  of  our  churches  the  word  "member- 
ship" is  used  to  refer  to  enrollment  in  a particular 
church.  Affirming  our  oneness  in  baptism  does  not  a- 
bolish  membership  in  a particular  church  and  substi- 
tute a common  membership  in  all  particular  churches, 
nor  does  it  mean  plural  simultaneous  membership  in 
several,  nor  does  it  refer  merely  to  the  practice  of 
transferring  membership  from  one  particular  church  to 
another . 

Therefore,  we  covenant  with  the  other  participating 
churches  in  the  Consultation  on  Church  Union  to  do 
everything  possible  to  hasten  the  day  when,  together 
with  other  churches  to  whom  through  the  Spirit's 
leading  we  may  yet  be  joined,  we  all  shall  be  one  in 
a visible  fellowship  truly  catholic,  truly  evangelical, 
and  truly  reformed. 
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4 . When  receiving  into  the  Orthodox  Church  a person  who 
comes  voluntarily  from  another  confession,  the  Orthodox 
priest  will  accept  the  candidate  by  means  of  whichever 
of  the  three  modes  prescribed  by  the  Sixth  Ecumenical 
Council  is  appropriate  (Canon  95) : 

a.  Baptism  by  triune  immersion; 

b.  Chrismation; 

c.  Confession  of  faith. 

5.  Proof  of  the  fact  of  baptism  must  be  established  by 
an  authentic  document  or  by  the  testimony  of  a qualified 
witness.  The  priest  must  undertake  to  instruct  the 
applicant  in  matters  of  the  Faith  and  practice  that 
govern  their  inner  life  and  outward  behaviour  of  the 


Orthodox  Christian.  If  the  applicant  has  not  been 
baptised  in  the  Name  of  the  Holy  Trinity  in  a Christian 
church  whose  baptism  could  be  accepted  in  the  Orthodox 
Church  by  the  principle  of  oikonomia , he  or  she  must  be 
baptised  as  prescribed  in  the  Service  Books.  In  cases 
of  doubt,  reference  to  the  Bishop  is  mandatory. 

Ill . Chrismation 

1.  Chrismation  is  normally  administered  immediately 
after  the  Rite  of  Baptism  as  contained  in  the  Service 
Book . 

2.  An  applicant  from  another  Christian  community  who  has 
been  baptised  already  in  the  Name  of  the  Holy  Trinity 
may  be  received  into  the  Orthodox  Church  according  to 
the  order  prescribed  by  the  Bishop. 

3.  The  name  of  the  person  received  into  full  communion 
with  the  Orthodox  Church  by  means  of  baptism,  chrismation 
or  a confession  of  faith  is  to  be  entered  into  the 
parish  Baptismal  Records  under  the  day  of  the  rite  to- 
gether with  the  date  and  place  of  the  Baptism  of  the 
person . 
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In  obedience  to  this  precept,  baptism  of  water,  and  the 
consequent  reception  of  the  Holy  Spirit,  is  an  integral 
part  of  our  common  tradition,  although  the  procedures 
and  rites  surrounding  it  have  differed  from  time  to 
time  and  place  to  place.  This  is  especially  true  with 
regard  to  the  relationships  between  Baptism  and  the 
Anointing  in  the  Spirit,  commonly  called  Confirmation. 
Despite  our  diverse  customs  and  practices  we  are  at 
one  in  viewing  these  actions  as  rites  of  initiation 
through  which,  in  a public  and  solemn  profession  of 
Faith,  one  enters  into  the  community  of  the  faithful 
and  matures  to  full  and  responsible  membership  within 
the  Church  assuming  the  dignity  and  obligations  be- 
stowed by  the  title  "Christian”. 

This  common  tradition  and  practice  proclaims  our  desire 
to  fulfill  all  that  is  implied  in  the  meaning  of  Baptism 
as  described  in  the  scriptures  as  revealing  the  mind  of 
Jesus  Christ.  Unless  there  is  clear  evidence  of  an  in- 
tent to  the  contrary  we  declare  our  acceptance  of  the 
various  baptismal  celebrations  of  our  member  judicatories 
as  giving  access  to  God's  grace  and  as  sincere  and  en- 
during commitments  to  the  Gospel  of  the  Lord.  There  is, 
in  consequence,  no  need  to  baptize  again  those  who  wish 
to  join  another  Christian  congregation;  indeed  this 
practice  is  disavowed. 

Baptism  is  the  necessary  means  instituted  by  Christ  for 
becoming  a member  of  his  Church.  Through  it  God  gives 
new  life  by  water  and  by  the  Spirit.  Two  things  are 


required  of  the  adult  candidate:  repentance  and  faith,  or, 
in  the  case  of  infants,  the  intention  of  the  sponsor  to 
have  Christ's  command  fulfilled. 

Two  things  are  required  of  the  baptizer:  the  use  of  water 
and  the  simultaneous  declaration:  "I  baptize  you  in  the 
name  of  the  Father  and  of  the  Son  and  of  the  Holy  Spirit". 

Baptism  can  be  conferred  in  any  place  and  by  anyone,  lay- 
man as  well  as  clergyman,  who  has  the  intention  of  doing 
so,  but  it  can  be  conferred  only  once  on  any  person. 

If  to  the  best  of  our  knowledge  and  belief  these  re- 
quirements have  been  met,  we  declare  such  a baptism 
to  have  been  validly  administered,  and  any  re-baptism 
would  be  both  unnecessary  and  irregular. 

Understanding  baptism  in  the  terms  of  this  declaration, 
we  rejoice  that  we  can  state  that  there  is  between  us 
unreserved  and  mutual  recognition  and  acceptance  of 
each  other's  baptism. 


b)  Special  Problems 

( i)  The_Intention_of _the_Baptizer 

( R-RC ) 

Substantial  agreement  was  found  with  respect  to  the 
four  conditions  of  validity:  intention,  matter,  form, 
and  fidelity  of  the  minister.  Alluding  to  the  bap- 
tismal practices  of  certain  liberal  congregations  in  the 
Reformed  Church,  the  Roman  Catholic  bishops  stated,  in 
explaining  the  meaning  of  intention,  that  the  decisive 
criterion  was  not  the  personal  faith  pf  the  baptizer  but 
the  trinitarian  faith  of  the  ecclesial  community,  to 
which  he  belongs  and  on  whose  behalf  he  administers  the 
sacrament. 

(ii)  Baptism_by_ Sprinkling 
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The  Joint  Working  Group  devoted  much  attention  to  the  ques- 
tion of  baptism  by  sprinkling,  as  it  turned  out  to  be  a definite 
obstacle  to  recognition.  The  results  of  the  deliberations  were 
embodied  in  a lengthy  statement  (May  1968) , which  was  forwarded 
to  the  parent  bodies  "for  whatever  action  they  consider  ap- 
propriate" . 

Considerable  difficulty  in  regard  to  mutual  recognition 
of  baptisms  is  associated  with  the  practice  of  sprink- 
ling. Thus  in  the  Roman  Catholic  Church,  although  bap- 
tism by  sprinkling  is  acknowledged  as  valid  in  itself, 


there  has  been  a general  doubt  about  the  validity  of  any 
baptism  in  which  water  did  not  flow  over  the  person  bap- 
tised. Hence  a baptism  by  , ample  sprinkling  is  accepted 
by  the  Roman  Catholic  Church  as  valid,  but  baptism  by 
a simple  moistening  of  the  forehead  has  been  commonly 
considered  as  doubtful. 

3.  There  is  good  sense  in  the  view,  commonly  held  in 
Protestant  Churches,  which  does  not  attach  decisive  im- 
portance to  the  external  rite  of  the  sacrament,  the 
amount  of  water  used,  nor  the  mode  of  its  application. 

In  the  first  place,  it  is  possible  to  put  so  much  em- 
phasis on  the  ritual  requirements  of  baptism  that  the 
mighty  act  of  God  seems  to  fade  into  the  background. 

It  is  always  God  who  saves  us  through  the  washing  of 
regeneration.  It  is  Christ  who  makes  us  participants 
in  His  death  and  resurrection.  It  is  the  Holy  Spirit 
who  baptises  us  into  one  body,  the  body  of  Christ. 

4.  There  is  also  good  sense  in  the  view,  held  in  a 
number  of  Churches,  which  requires  a flow  of  water  on 
the  baptised  person.  For  baptism  is  a sign  which  gives 
visltle  expression  to  the  invisible  saving  action  of 
the  Trinity,  and  water  should  be  used  in  such  a way 
that  it  clearly  expresses  the  significance  of  baptism  - 
a washing  away  of  sin,  a death,  burial  and  resurrection 
with  Christ.  Thus  the  insistence  that  the  water  must 
flow,  if  it  is  considered  as  a measure  calculated  to 
ensure  a certain  fullness  of  the  baptismal  sign  within 
these  Churches,  is  a thoroughly  reasonable  ordinance. 

It  is  quite  another  matter  when  this  requirement  is 
applied  to  the  baptism  of  other  Churches  as  a criterion 
of  validity.  At  the  same  time,  it  does  raise  the 
question  whether  Churches  should  be  content  to  limit 
themselves  to  the  minimum  requirements  of  sacramental 
validity,  or  whether  they  should  recommend  a usage  which 
expresses  the  meaning  of  the  baptismal  sign  more  power- 
fully and  eloquently. 

5.  There  are  strong  reasons  why  Roman  Catholics  and 
others  should  re-consider  their  attitude  towards  the 
validity  of  a baptism  by  sprinkling,  administered 
according  to  the  approved  rite  of  the  Church  which 
celebrates  the  sacrament.  Although  baptism  by  sprink- 
ling is  recognised  as  valid  in  itself  by  the  Roman 
Catholic  Church,  it  has  been  commonly  held  that  the 
baptism  remains  doubtful  unless  there  is  some  flow  of 
water  over  the  recipient. 

. . . But  the  sacramental  sign  is  never  constituted  by 
the  baptismal  action  alone.  Rather,  the  baptismal  ac- 
tion and  the  baptismal  sign  should  be  evaluated  within 
the  totality  of  the  rite  celebrated  by  the  Church  which 
manifests  its  intention  of  handing  on  the  baptism  of  the 
New  Testament  by  a ritual  which  includes  a simple  mois- 
tening. In  particular,  it  is  the  Church word  of  faith, 
the  Trinitarian  formula,  which  determines  the  meaning 


of  the  baptismal  action  and  makes  it  into  a sacramental 
sign.  Judged  in  this  total  context  of  the  sign,  it  is 
difficult  to  maintain  that  the  action  of  simple  moisten- 
ing is  so  vague  that  it  loses  meaning  and  ceases  to  be 
a genuine  sign  of  New  Testament  baptism.  . . . 

6.  There  are  also  strong  reasons  why  Protestant  Churches 
should  re-cons ider  their  position  and  make  it  plain 
that  when  baptism  is  administered  by  sprinkling  there 
should  be  a real  flow  of  water  on  the  recipient  lest 
the  fulness  of  the  baptism  sign  be  obscured. 

( 1 9 7 1 ) 

The  churches  agree  that  baptism  is  received  in  faith 
in  salvation  through  Jesus  Christ  and  that  it  is  admin- 
istered in  order  to  admit  the  baptized  person  into  the 
Church  of  Jesus  Christ.  There  are  however  difficulties 
concerning  the  way  baptism  is  administered.  The  churches 
have  different  orders  of  baptism,  resulting  in  uncertain- 
ty whether  the  baptism  is  valid.  There  are  differences  in 
the  liturgical  action  and  in  the  wording  of  the  baptis- 
mal formula.  Because  of  these  differences  there  are  even 
cases  where  a person  moving  from  one  church  to  another 
asks  to  be  re-baptized,  or  where  a new  baptism  is  re- 
quired by  the  church. 

The  variations  in  the  baptismal  action  are  connected  with 
the  varying  significance  attached  to  the  symbolic  charac- 
ter of  that  action.  For  the  churches  of  Catholic  tradition 
it  is  of  the  utmost  importance  that  the  sacramental  action 
should  be  made  visible  in  the  liturgical  rite,  although 
in  these  churches  also  baptism  cannot  be  performed  without 
a spoken  baptismal  formula.  ... 

The  Protestant  churches  particularly  emphasize  the  impor- 
tance of  the  spoken  formula  in  baptism.  In  their  congre- 
gations baptism  is  usually  performed  by  the  minister  pro- 
nouncing the  baptismal  formula  while  dipping  his  hand  in 
the  water  and  moistening  the  head  of  the  candidate. 

Since  with  this  form  of  baptism  the  water  as  the  sign  of 
the  sacramental  act  is  not  seen  to  flow,  other  churches 
feel  doubts  about  the  validity  of  the  baptism.  It  must 
be  affirmed,  however,  regarding  doubts  whether  the  bap- 
tism is  valid  when  the  water  is  not  observably  poured, 
that  such  baptism  does  meet  the  conditions  for  valid  bap- 
tism; and  the  validity  of  baptism  performed  in  this  way 
should  not  be  doubted.  On  the  other  hand,  in  view  of 
the  growing  importance  of  ecumenism,  it  is  desirable 
that  the  Protestant  churches  should  ensure  that,  when 
baptism  is  administered,  due  regard  is  paid  to  the 
sacramental  symbolism  of  the  act. 


(iii)  The_Tr initar ian_Formula 

(1976) 

In  response  to  critical  questions  raised  by  some  of  the  member 
churches  of  the  Swiss  Protestant  Church  Federation,  the  joint 
commission  undertook  a study  of  the  baptismal  traditions  in 
the  New  Testament  and  concluded  that  the  formula  "in  the  name 
of  Lord  Jesus"  also  implies  a recognition  of  the  divine  lord- 
ship  of  Jesus  and  consequently  expresses  the  same  faith  as  the 
trinitarian  formula.  The  use  of  the  shorter  formula,  therefore, 
cannot  be  deemed  theologically  invalid.  But  the  ecumenical 
symbolism  of  using  the  same  formulation  in  administering  the 
one  baptism,  and  the  firmly  established  tradition  of  virtually 
all  churches  of  Christendom,  speak  in  favour  of  retaining  the 
explicit  trinitarian  formula. 

(iv)  Conditignal_Baptism 

The  indiscriminate  use  of  conditional  baptism  (or,  from  the 
opposite  viewpoint,  rebaptism) , without  adequate  investigation 
of  the  circumstances,  is  a notorious  point  of  grievance  in 
interchurch  relations.  To  restrict  this  practice,  and  to  devise 
mutually  acceptable  procedures  in  cases  of  doubt,  is  therefore 
a standard  item  on  the  agenda,  and  the  agreement  in  the  matter 
is  usually  expressly  included  in  the  official  document  of 
recognition. 

The  normative  principles,  laid  down  for  Roman  Catholic  clergy 
in  the  Ecumenical  Directory  I of  1967,  reappear  in  variant  for- 
mulations in  the  guidelines  of  national  episcopal  conferences 
and  in  joint  statements. 

To  take  an  example,  the  uniform  declarations  of  the  EifQEOfd 
i~=i§=iO==il=§=i^=Q-M-^-^^-iE=l^i==i=====iS=i  prescribe  that, 
when  reasonable  doubt  of  the  validity  of  the  baptism  already 
conferred  exists,  the  following  measures  be  taken: 

Out  of  respect  for  the  sacrament  of  baptism  which 

cannot  be  repeated,  and  for  the  promotion  of  mutual 


ecclesial  respect,  the  Dutch  Episcopate  envisions  the 
following  course  of  action  in  those  cases  in  which  some- 
one moves  from  one  ecclesial  community  to  the  other: 

a)  If  so  desired,  a written  certificate  of  baptism  shall 
be  requested  and  issued  by  the  congregation  or  parish 
concerned; 

b)  In  case  of  doubt  about  the  validity  of  baptism  re- 
ceived earlier,  a serious  investigation  shall  be  set 
up  with  the  appropriate  authorities  concerning  the. 
way  in  which  it  has  taken  place; 

c)  The  congregation  or  parish  concerned,  in  which  this 
baptism  has  been  received,  shall  cooperate  with  such 
an  investigation  by  giving  information ; 

d)  In  cases  of  remaining  doubt  about  the  validity  of  a 
baptism  received  earlier,  the  reasons  why  the  earlier 
baptism  is  considered  invalid  shall,  if  so  desired, 
be  communicated  in  writing  to  the  church  or  congre- 
gation or  parish  concerned. 


4 . Growing  into  the  Fullness  of  the  One  Church 


Various  passages  in  the  preceding  sections  have  referred,  direct- 
ly or  indirectly,  to  the  fact  that  baptism  is  a sacrament  of 
initiation  to  life-long  discipleship,  a gift  and  a pledge  issu- 
ing in  a new  way  of  life.  This  dimension  of  baptism,  too,  is 
intimately  linked  with  the  act  of  mutual  recognition  - though 
its  implications  are  as  yet  only  partly  realized.  The  matter 
shall  therefore  receive  further  attention' here , by  adding  some 
suggestive  statements  which  at  the  same  time  point  to  unre- 
solved problems . 

The  first  problem  concerns  the  implications  of  the  one  baptism 
for  the  eucharistic  communion,  and  the  second  is  the  relation- 
ship between  incorporation  into  the  one  Church  of  Christ  and 
incorporation  into  a particular  church  ( "denominationalization" 
of  baptism) , and  the  pastoral  and  personal  consequences  which 
flow  from  this  tension-filled  relationship.  The  following  state- 
ments illustrate  the  range  of  contrasting  positions  to  be  found 
among  the  churches  in  the  ecumenical  movement. 


Ecuiaenical_Corninission_of  _the_Roman_Catholic_Church 
iO_Scotland 


In  the  teaching  of  the  Second  Vatican  Council: 

Baptism  constitutes  the  sacramental  bond  of  unity  existing 
among  all  who  through  it  are  reborn.  But  Baptism,  of  it- 
self, is  only  a beginning,  a point  of  departure,  for  it 
is  wholly  directed  toward  the  acquiring  of  fulness  of 
life  in  Christ.  Baptism  is  thus  ordained  toward  a com- 
plete profession  of  faith,  a complete  incorporation  into 
the  system  of  salvation  such  as  Christ  himself  willed 
it  to  be,  and,  finally,  toward  a complete  integration 
into  eucharistic  communion  (Decree  on  Ecumenism,  n.  22). 

In  the  meaning  given  to  it  by  Christ,  Baptism  is  the  "one 
Baptism"  (Eph.  4:5),  demanding  by  its  own  intrinsic 
logic  the  acceptance  of  the  one  faith  of  Christ  in  the 
one  Church  of  Christ.  In  the  objective  meaning  of  Bap- 
tism, there  is  thus  no  difference  between  "Catholic" 

Baptism  and  Baptism  administered  in  other  Churches. 

Differences  among  Christians  in  their  interpretation  of 
the  one  faith,  and  of  the  one  Church,  of  Christ  have  intro- 
duced corresponding  differences  into  the  practical  impli- 
cations of  Baptism.  In  the  present  state  of  division 
among  Christians,  Baptism  in  a particular  Church  implies 
the  acceptance  of  the  faith  and  way  of  life  of  that 
Church. 

As  long  as  Christians  are  divided,  Baptism  is  implicitly 
"denominational",  not  by  the  intention  of  Christ  but 
because  of  different  interpretations  of  the  Christian 
faith . 

It  follows  that  Catholics,  while  recognising  the  valid 
Baptism  of  other  Christians,  may  not  take  part  in  their 
Baptismal  rites  in  such  a way  as  to  identify  themselves 
with  their  denominational  implications. 

At  the  same  time,  Catholics  recognise  the  reality  of  the 
sacramental  bond  by  which  Baptism  binds  all  Christians 
to  Christ,  and  to  each  other  in  him.  Very  great  impor- 
tance must  be  attached  to  this  fundamental  source  of 
Christian  unity,  which  gives  the  divine  life  and  incor- 
porates into  Christ. 

(e)  Baptism  is  fulfilled  in  the  Eucharist 

Baptism  is  a sacrament  of  initiation  into  the  life  of  the 
Church.  The  life  of  the  Church  on  earth  reaches  its 
fullest  expression  in  the  celebration  of  the  Eucharist. 

The  Eucharist  therefore  throws  light  on  the  status,  func- 
tion and  responsibility  of  the  baptized. 

It  is  in  the  celebration  of  the  Eucharist  that  the  royal, 
priestly  and  prophetic  community  of  the  New  Israel  finds 
its  true  identity:  it  is  seen  at  the  Eucharist  as  the 
reconciled  and  reconciling  community  of  faith,  hope 
and  love. 


(f ) Baptism  is  for  the  world. 

From  the  Eucharist  the  Church  goes  out  to  serve  the  world. 
The  world  was  created  to  be  one  in  Christ.  It  is  made 
one  in  Christ  through. the  Church,  the  great  sign  of  the 
unity  of  all  mankind. 

It  is  the  privilege,  and  the  responsibility,  of  the 
baptized  to  build  one  world  for  Christ. 

The  reconciled  community  of  the  baptized  are  sent  out 
from  the  Eucharist  to  be  the  reconciling  community  in 
the  world. 

There  is  no  participation  in  the  Church  of  Christ  without 
insertion  in  a concrete  community,  established  in  a 
particular  place  and  in  given  historical  circumstances. 

Today,  this  community  cannot  be  detached  from  all  confes- 
sional ties,  since  it  is  still  marked  by  the  seal  of  our 
divisions;  even  an  "ecumenical  community"  is  not  exempted 
merely  by  placing  itself  somewhere  halfway  between  the 
confessions  represented  in  it. 

To  link  baptism  with  an  "ecumenical  community"  would  mean 
inserting  the  child  into  an  artificial  milieu,  breaking  as 
much  with  one  as  with  the  other  church. 

Further,  the  minister  who  baptizes  is  always  delegated 
by  the  church  to  which  he  belongs. 

The  recording  of  the  baptism  in  a parish  register  is  not 
only  an  administrative  measure;  it  is  also  a manifestation 
of  this  insertion  in  a local  community. 

In  launching  its  enquiry  into  the  implications  of  mutual  recog- 
nition of  membership,  COCU  formulated  a series  of  guiding  ques- 
tions, which  indicate  its  comprehensive  understanding  of  baptism 
as  a common  way  of  life  in  both  Church  and  society. 

The  Consultation  on  Church  Union  believes  that  the  com- 
mitment to  seek  mutual  recognition  of  membership  can 
be  a new  and  creative  ecumenical  step  if  each  affirming 
church  undertakes  an  inquiry  into  the  implications  of 
the  affirmation,  and  shares  its  findings  with  other  chur- 
ches in  the  Consultation.  To  help  open  this  inquiry, 
the  Consultation  asks  the  following  questions: 

1.  Does  not  mutual  recognition  of  membership  imply  re- 
cognition that  the  baptism  of  each  church,  whatever 
its  mode  or  time  of  life,  is  an  expression  of  and 
witness  to  our  one  baptism  into  the  body  of  the  one 
Lord? 

2 . Does  not  mutual  recognition  of  membership  imply  a new 
appreciation  of  the  importance  of  confirming,  nurturing 


and  instructing  each  member  in  the  understanding  and 
practice  of  a church  membership  which  is  recognizable 
to  all  as  new  life  in  Christ? 

3.  Does  not  mutual  recognition  of  membership  imply  re- 
cognition that  at  each  celebration  of  His  eucharistic 
supper,  our  Lord's  invitation  and  hospitality  are 
extended  to  all  who,  baptized  and  repentant,  draw 
near  with  faith? 

4 . Does  not  mutual  recognition  of  membership  imply  the 
acknowledgement  that  each  member  is  called  to  ministry, 
and  has  been  endowed  by  the  Spirit  of  Christ  with 
gifts  for  that  ministry  which  the  whole  Church  requires 
for  the  building  up  of  the  body  of  believers  for  their 
total  ministry  in  the  world? 

5.  Does  not  mutual  recognition  of  membership  imply  an 
obligation  to  explore  the  new  possibilities  for  mutual 
recognition  of  the  ordained  and  licensed  ministries  of 
both  men  and  women? 

6 . Does  not  mutual  recognition  of  membership  imply  that 
our  practices  of  congregational  and  denominational 
membership  need  re-examination?  Does  it  not  imply 
that  membership  in  one  communion  is  valid  and  accept- 
able in  another  communion?  Does  it  not  also  imply  a 
repudiation  of  the  practice  of  one  church  intentional- 
ly increasing  its  membership  at  the  expense  of  another? 

7.  Does  not  mutual  recognition  of  membership  imply  the 
importance  of  developing  a richer  ethnic,  cultural 

and  other  diversity  in  our  congregations  and  traditions 

8.  Does  not  mutual  recognition  of  membership  imply  a deep- 
er commitment  than  we  have  yet  made  to  racial  and  soci- 
al justice  in  all  our  churches  and  communities,  and 

to  joint  ministry  to  overcome  racism,  sexism  and 
other  injustices? 

9.  Does  not  mutual  recognition  of  membership  imply  a readi 
ness  on  the  part  of  each  member  to  accept  responsibi- 
lity for  the  discipline  of  the  church  in  which  his  or 
her  membership  is  exercised,  and  likewise  a readiness 
on  the  part  of  each  church  to  develop  its  understand- 
ing and  practice  of  discipline  so  as  to  prepare  for 
the  day  when  the  churches  can  share  a common  under- 
standing of  discipline? 


III.  SYNOPTIC  SUMMARY  AND  ANALYSIS1 
A.  THE  ECUMENICAL  SIGNIFICANCE  OF  BAPTISM 

The  Faith  and  Order  report  on  "One  Baptism"  (1974) , which  was 
shared  with  all  churches,  states  in  a programmatic  phrase: 
"Through  their  one  baptism,  Christians  are  brought  into  union 
with  Christ  and  with  each  other  and  into  the  life  of  the  Church 
Universal  as  well  as  the  community  of  the  local  church.  Our 
common  baptism,  which  unites  us  to  Christ  in  the  context  of 
faith,  is  thus  a basic  bond  of  unity  which  impels  us  as  one 

people  to  confess  and  serve  one  Lord  in  each  place  and  in  all 
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the  world."  it  is  noteworthy  that  only  a fraction  of  the  res- 
ponses to  the  report,  received  from  churches  and  church  agencies 
around  the  world,  deals  with  this  aspect  at  some  length.  The 
interchurch  statements  on  mutual  recognition  of  baptism,  be- 
cause of  their  particular  focus,  cannot  be  expected  to  explore 
the  ecumenical  significance  of  baptism  in  all  its  dimensions; 
but  together  they  nevertheless  offer  a suggestive  range  of  in- 
sights, which  shall  be  summarized  in  five  points. 

1.  Baptism  is  by  its  very  nature  and  purpose  an  ecumenical  act. 
It  is  an  essential  stage  in  God's  redemptive  design  to  restore 
an  alienated  world  to  unity  with  himself.  This  unity  has  been 
restored  in  the  life,  death  and  resurrection  of  Jesus  Christ 
and,  through  the  effective  sign  of  baptism,  Christians  are 
united  to  him  in  the  Holy  Spirit.  All  those  who  are  baptized 
into  Christ  are  gathered  together  in  a communion  of  faith, 

love  and  hope . 

2.  Because  the  unity  of  baptized  believers  is  grounded  in  and 
mediated  by  Jesus  Christ,  it  constitutes  a sacramental  bond 

1.  The  text  partly  summarizes  recurrent  beliefs  expressed  in 
the  statements,  partly  also  renders  certain  formulations  ver- 
batim because  of  their  characteristic  or  representative  value. 
The  occasional  concatenation  of  formulations  from  different 
texts  explains  the  shifts  of  language  that  occur  in  certain 
paragraphs . 

2.  Op.  cit . , n.  5. 

3.  Belgium;  France,  Dec. 


Ecumenical  Dialogue  in  Australia:  Reports  of  the  Joint  Working 


Group,  1967-1972  (Aust/JWG) 

The  Methodist- Roman  Catholic  Dialogue  Group  pursued  the  matter 
on  a bilateral  basis  and  published  a statement  on  baptism,  which 
was  approved  by  the  Episcopal  Conference  of  the  Roman  Catholic 
Church  in  1973  and  by  the  Methodist  General  Conference  in  1974. 
It  outlines  the  common  beliefs  about  baptism,  recognizes  the 
validity  of  each  other's  baptism,  and  provides  for  the  use  of 
a common  certificate.  (Aust/M-RC) 

The  Episcopal  Conference  of  the  Roman  Catholic  Church  and  the 
Lutheran  Church  entered  a similar  agreement  in  October  1977. 

(Aust/L-RC) 

Australian  Council  of  Churches,  P.0.  Box  111,  Brickfield  Hill, 
Sydney  2000,  Australia. 

Belgium 


A "Declaration  of  Inter-Church  Recognition  of  Baptism"  was 
adopted  in  November  1971  by  the  Deutschsprachige  Gemeinde, 
Eglise  catholique  romaine,  Eglise  protestante,  Eglise  reformee, 
Gereformeerde  Kerken. 

"Declaration  de  reconnaissance  interecclesiale  du  bapteme"; 

One  in  Christ  VIII  (1972)  306-309;  Lutheran  World  XX  (1973) 
66-68.  (Belgium) 

Federation  des  Eglises  Protestantes  de  Belgique,  5 rue  du 
Champ  de  Mars,  B - 1050  Bruxelles,  Belgique. 

Canada 


The  Anglican,  Lutheran,  Presbyterian,  Roman  Catholic,  and  United 
Churches  agreed  in  1975  to  recognize  as  valid  the  baptisms  con- 
ferred by  the  other  churches  according  to  their  established  norms, 
and  to  prepare  a common  certificate  to  be  used  in  addition  to 
denominational  certificates. 


Press  releases  of  the  Canadian  Council  of  Churches  and  the 
General  Secretariat  of  the  Canadian  Catholic  Conference,  Sep- 
tember 1975.  (Canada) 

Canadian  Council  of  Churches,  40  St  Clair  Avenue  East,  Toronto, 
Ontario  M4T  1M9 , Canada 

Federal  Republic  of  Germany 


The  Council  of  the  German  Evangelical  Church  issued  in  December 
1968  a document,  "Guidelines  for  Protestant-Catholic  Encounters", 
which  declares  that  the  Reformation  Churches  and  the  Roman  Catho- 
lic Church  in  Germany  recognize  each  other's  baptism,  except  in 
cases  where  the  validity  is  in  irremovable  doubt  and  the  Roman 
Catholic  Church  therefore  prescribes  conditional  baptism. 
Handreichung  fur  evangelisch-katholische  Begegnungen.  Lutherisches 
Verlaghaus,  Berlin  1969;  Lutherische  Monatshefte  1969,  2,  91-94. 

(FRG/EKD) 

The  Joint  Synod  of  the  Dioceses  in  the  Federal  Republic  of  Ger- 
many reaffirmed  in  1974  the  Roman  Catholic  recognition  of  the 
validity  of  baptism  administered  by  other  churches  and  ecclesial 
communities,  when  it  is  performed  by  water  in  the  name  of  the 
Trinity  and  with  the  intention  "to  do  what  Christians  do". 
"Pastorale  Zusammenarbeit  der  Kirchen  im  Dienst  an  der  christ- 
lichen  Einheit" , n.  6,2,  in  Gemeinsame  Synode  der  Bistumer  in 
der  Bundesrepublik  Deutschland,  Beschlusse  der  Vollversammlung , 

I.  Herder:  Freiburg,  1976,765-806.  (FRG/RC , Syn) 

Okumenische  Centrale,  Friedrichstrasse  2-6,  6000  Frankfurt  am 
Main  1,  FRG . 

France 


The  official  Roman  Catholic-Protestant  Working  Group  in  France 
published  in  December  1972  a declaration  on  doctrinal  and  pasto- 
ral aspects  of  the  common  baptism,  and  on  recognition  of  each 
other's  baptism  when  performed  by  a minister  recognized  by  his 


which  is  indissoluble,  even  though  human  discord  may  deny  it. 

Thus  there  is  one  common  baptism,  although  the  baptized  persons 

become  members  of  churches  still  divided.  Baptismal  unity  is 

incomparably  more  profound  than  that  of  a human  family,  based 

on  natural  kinship;  it  is  a kinship  in  the  blood  of  Christ. ^ 

It  is  in  this  supernatural  context  that  conflicts  between 

Christians  and  churches  must  be  examined  and  resolved,  and  in 

administering  baptism,  the  churches  accept  the  mandate  and 

responsibility  to  work  for  constant  growth  in  the  manifestation 
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of  their  unity. 

3.  As  the  act  of  incorporation  into  the  one  Church,  baptism  is 
not  an  isolated  event;  it  initiates  and  calls  for  an  ever  fuller 
appropriation  of  the  wholeness  and  universality  of  the  Church. 
But  its  purpose  reaches  out  beyond  the  Church.  Just  as  Christ 
has  come  for  the  salvation  of  the  world,  so  the  baptismal  in- 
corporation into  his  body  is  a call  to  enter  his  reconciling 
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ministry  to  all  mankind. 

4.  Since  baptism  is  a public  act,  implying  an  acceptance  of 
the  Church  of  Christ  in  its  historic  continuity  and  ecumenical 
breadth,  its  nature  appropriately  demands  a certain  solidity 
and  constancy.  Changes  in  its  essential  doctrinal  and  liturgi- 
cal structure  would  obscure  the  continuity  of  the  Church  through 
the  ages,  as  well  as  the  ecumenical  sign-character  of  baptism 
today . ^ 

5.  Because  baptism  is  a pre-eminent  sign  of  the  unity  given  in 
Christ,  any  controversies  arising  in  connection  with  baptismal 
doctrine  and  practice  should  receive  special  attention.  Some 
of  them  have  long  appeared  intractable,  but  now  the  new  spirit 
of  fellowship  and  mutual  responsibility,  spreading  among  the 
churches,  makes  it  possible  and  imperative  to  hasten  the 
removal  of  causes  of  disruption. 

1.  Scot/Ep-RC. 

2.  Belgium;  France,  Dec;  Taiwan. 

3.  Scot/Ep-RC;  Taiwan. 

4.  Swit,  Report  1971. 


B.  THE  NATURE  AND  MEANING  OF  BAPTISM 

1.  The  primacy  of  the  gracious  action  of  the  triune  God  and  the 
gift  and  demand  of  responsive  faith  form  the  common  theme  of 
all  the  statements. 

The  Christian  baptism  is  grounded  in  the  calling  of  Jesus  by 
the  Father,  the  death  and  resurrection  of  our  Lord  and  the  out- 
pouring of  the  Holy  Spirit.  ^ By  baptism  God  seeks  to  unite  us 
with  his  work  of  mercy  in  Christ's  death  and  resurrection  in 
order  that  we  may  live  a new  life  and  become  members  of  the 
body  whose  head  is  Christ.  Baptism  is  the  sign  of  God's  final 

covenant  of  grace  with  man,  a divine  promise  of  eternal  sal- 
2 

vation . 

This  saving  act  of  God's  grace  meets  a response  of  faith  from 
the  Church,  from  the  person  being  baptized,  and  (in  the  case 
of  the  baptism  of  children)  from  the  parents.  In  baptism  we 
bind  ourselves  over  to  God  through  the  covenant  of  a clear, 
new  conscience  and  bind  ourselves  to  the  Church  through  faith 
and  through  obedience  to  Christ's  word.  As  members  of  the  body 
of  Christ,  Christians  should  not  discriminate  against  their 
fellow  members  in  matters  of  race,  sex,  class  and  occupation, 
but  should  instead  learn  to  love  one  another  and  to  strive  to- 
ward greater  unity.  They  should  believe  that  Christ  is  Lord, 
not  just  of  the  Church,  but  of  the  universe.  They  must  wit- 
ness to  Christ,  communicate  the  Gospel  to  and  serve  humanity, 
and  worship  and  serve  one  God.^ 

2.  In  some  statements  the  meaning  and  effect  of  baptism  is 
summed  up  in  compact,  creed-like  formulae. 

Through  baptism  the  believer  receives  God's  forgiveness  for 
all  his  sins,  obtains  the  gift  of  new  life  in  the  Spirit,  is 


1.  France,  Dec. 

2.  Belgium. 

3.  Taiwan. 


enabled  with  Christ  to  call  God  Father t becomes  a child  of  grace, 
and  in  God's  family  becomes  an  inheritor  of  the  eternal  Kingdom. ^ 
Prominent  among  the  Gospel  indications  of  the  richness  of  bap- 
tism are  rebirth  from  above;  entry  into  the  redeemed  humanity, 
dying  to  the  old  order  of  life  and  rising  to  newness  of  life; 
cleansing  from  pride  which  is  the  heart  of  sin;  bringing  a per- 
son into  the  reign  of  grace;  and  incorporating  him  into  the 
2 

Body  of  Christ. 

3.  Virtually  all  the  statements  count  with  the  two  possibili- 
ties either  of  infant  baptism,  which  is  regarded  as  the  normal 
practice  at  least  in  the  case  of  children  of  Christian  parents, 
or  baptism  at  a more  advanced  age  on  the  basis  of  personal 
decision  and  confession  of  faith.  The  complex  religious  and 
pastoral  questions,  inherent  in  the  paedobaptist  position,  of 
the  relationship  of  the  nurturing  faith  of  the  Church  and  per- 
sonal faith  are  placed  in  a new  light  by  emphasizing  Christian 
initiation  as  a process  of  growth  from  baptism  to  confirmation 
and  communion.  Thus  the  Australian  Methodist-Roman  Catholic 
statement  declares: 

Since  baptism,  whether  infant  or  adult,  is  always  an  ex- 
pression of  faith  in  Christ,  the  person  baptized  is 
drawn  into  the  community  of  believers  within  which  his 
own  faith  is  nurtured  and  deepened  with  the  aid  of  the 
Holy  Spirit  given  for  this  purpose.  The  process  of 
Christian  initiation,  begun  in  baptism  and  furthered  in 
confirmation,  is  especially  nourished  and  is  drawn  to 
completion  in  the  communion  of  the  body  and  blood  of 
Christ . 

The  international  Baptist-Reformed  report  addresses  itself 
directly  to  the  issue  of  infant  vs.  believers'  baptism.  But 
instead  of  merely  reiterating  the  classic  arguments,  it  relocates 
the  problem  in  the  framework  of  common  beliefs,  supremely  the 
prevenient  and  pervasive  action  of  the  Holy  Spirit.  In  this 
encompassing  perspective,  the  Baptist  and  Reformed  emphases 
are  seen  as  complementary  responses.  The  reinterpretation  is 
made  possible  by  viewing  the  process  of  intiation  as-  a single 


1.  Taiwan. 

2.  NZ/JWC. 


complex  whole,  despite  the  dissociation  of  its  elements  in  the 
course  of  history,  and  by  refraining  from  any  precise  definition 
of  the  interaction  between  the  Spirit  of  God  and  man's  spirit 
in  that  process.  The  children  of  Baptist  and  Reformed  parents 
are  both  "already  within  the  operational  sphere  of  the  Spirit  . . 
involved  in  a process  of  preparation  for  the  full  privileges 
and  responsibilities  of  membership  in  the  Church  of  Christ...". 
On  this  basis,  and  noting  also  the  growing  practice  of  mutual 
admission  to  the  Lord's  supper,  the  report  concludes  by  af- 
firming a "mutual  recognition  of  each  other's  good  standing  as 
Christians".  The  differences  between  the  two  positions  remain 
deep,  but  they  need  no  longer  be  church-dividing.^ 

C.  REQUIREMENTS  AND  AGREEMENTS  OF  MUTUAL  RECOGNITION 


The  Faith  and  Order  Statement  on  "one  Baptism"  proposes  a 
tentative  definition  of  mutual  recognition,  which  may  be  used 
as  a suitable  reference  point  for  purposes  of  comparison. 

22.  Confessing,  as  they  do,  that  there  is  "one  baptism", 
all  churches  are  convinced  that  in  the  life  of  any  one 
individual  baptism  is  a unique  and  unrepeatable  act.  In 
order  to  safeguard  this  uniqueness,  it  is  clearly  neces- 
sary that  churches  should  be  able  to  recognize  each  other's 
baptism  and  avoid  any  practice  which  could  be  interpreted 
as  "re-baptism".  Where  means  can  be  found  to  express 
publicly  such  mutual  recognition  this  should  be  done. 

23.  The  full  recognition  by  churches  of  each  other's 
baptism  as  the  one 'baptism  into  Christ  should  be  pos- 
sible for  all  when  Jesus  Christ  has  been  confessed  as  Lord 
by  the  candidate,  or  in  the  case  of  an  infant  by  the 
Church  on  his  behalf  and  confirmed  subsequently  by  perso- 
nal commitment  to  Christ,  and  when  baptism  has  been  per- 
formed with  water  in  the  name  of  the  Father,  the  Son  and 
the  Holy  Spirit. 


Mutual  recognition  is  here  presented  as  a necessary  development, 
but  the  formulation  does  at  the  same  time  make  it  clear  that 
it  is  not  a univocal  act.  The  term  "full  recognition"  assumes 
the  existence  of  varying  degrees  and  kinds  of  recognition, 
and  the  subsequent  reference  to  believers ’ and  infant  baptism 

1.  The  Constitution  of  the  Church  of  North  India  has  already 
demonstrated  this  in  practice. 


points  in  fact  to  a major  divergence  which  still  precludes 
full  mutual  recognition  "for  all".  But  apart  from  this  latter 
controversial  paint,  the  statements  basically  accord  with  the 
terms  of  the  Faith  and  Order  formulation  - a concurrence  mani- 
festing the  present  convergence  in  baptismal  theology,  but  no 
doubt  also  aided  by  the  fact  that  all  the  proposed  or  con- 
summated agreements  cited  here,  except  a f ew,  include  the  same 
partner,  the  Roman  Catholic  Church. 

Compared  with  the  Faith  and  Order  formulation,  several  among 
the  brief  formal  agreements  may  seem  theologically  inadequate, 
but  they  must  be  seen  in  conjunction  with  the  collateral  state- 
ments on  the  meaning  and  implications  of  baptism.  It  then  be- 
comes apparent  that  their  intention  is  not  to  put  forth  a mini- 
mum common  denominator  for  the  sake  of  achieving  agreement, 
but  rather  to  indicate  the  necessary  and  sufficient  elements 
of  the  baptismal  act,  and  hence  the  criteria  for  acknowledging 
its  validity.  Keeping  this  in  mind,  the  agreements  yield  the 
following  composite  picture,  with  its  several  levels  of  recogni- 
tion. 

1.  In  accordance  with  the  institution  of  baptism  in  the  New 
Testament,  the  agreements  unanimously  state  the  two  essential 
requirements  for  a valid  baptism  as  the  application  of  water 
in  the  name  of  God  the  Father,  the  Son  and  the  Holy  Spirit. 

(This  would  also  imply  the  references  of  the  Faith  and  Order 
formula  to  "the  one  baptism  into  Christ"  and  the  confession  of 
Jesus  Christ  as  Lord.) 

The  baptismal  act  is  ultimately  valid  of  itself  by  virtue  of 
its  God-given  institution,  irrespective  of  the  ecclesial  status 
of  the  community  in  which  it  is  performed,  or  of  the  baptizer. 

2.  Inseparable  from  this  fundamental  recognition,  though 
distinct  from  itr  is  the  acknowledgment  that  persons  living  in 
the  grace  of  baptism  are  all  incorporated  into  the  one,  univer- 
sal Church  of  Christ  and  fellow-members  in  the  family  of  God. 


Cf.,  for  example,  the  oft-quoted  declaration  in  the  Decree  on 
Ecumenism,  n.  3,  that  " ...  all  who  have  been  justified  by 
faith  in  baptism  are  incorporated  into  Christ;  they  therefore 
have  a right  to  be  called  Christians  . . . " . Or  the  Joint  Pro- 
testant-Catholic Committee  in  France,  " ...  baptism  is  the  sacra 
mental  bond  of  unity  and  the  foundation  of  the  communion  among 
all  Christians". 

3.  Baptized  believers  are  fellow-members  in  the  body  of  Christ 
and  at  the  same  time  members  of  particular  churches  in  history. 

A mutual  recognition  of  each  other's  baptism,  therefore,  is  to 
be  seen  as  an  ecumenical  act,  which  reaffirms  baptism  as  a 
renewing  and  unifying  reality  amidst  the  actualities  of  divided 
churches . 

This  is  not  to  suggest  that  the  recognition  of  another  church's 
baptism  by  itself  leads  on  to  ecclesial  recognition  and  fellow- 
ship, even  though  oriented  toward  its  attainment.  For  this  does 
usually  require  a mutual  understanding  of  other  matters  as  well, 
such  as  the  nature  of  faith  and  of  apostolic  ministry.  Various 
references  in  the  statements  do  in  fact  indicate  that  the  re- 
verse is  often  the  case,  with  recognition  of  each  other's  bap- 
tism serving  to  strengthen  an  already  existing  recognition  as 
ecclesial  communities.  Thus,  in  discussing  cases  of  doubtful 
validity,  several  of  the  documents  advise  using  as  guideline 
the  question  whether  the  baptizer  was  faithful  to  the  norms 
and  sacramental  disciplines  of  his  own  (underlined  here)  church 
which  presupposes  a significant  measure  of  ecclesial  recognition 
In  the  Dutch  Reformed-Roman  Catholic  document,  for  example, 
the  agreement  is  characterized  as  " a welcome. sign  of  the  res- 
pect which  both  churches  involved  actually  pay  to  each  other 
as  a church". 


1.  E.g.  Ecumenical  Directory  I (1967),  n.  13;  Canada; 
France,  Dec;  Phil;  Scot/Ep-RC;  Taiwan. 
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D.  GROWING  INTO  THE  FULLNESS  OF  THE  ONE  CHURCH 


The  preceding  discussion,  and  the  related  passages  in  the  survey, 
have  already  pointed  to  the  implications  of  baptism  for  living 
in  the  Church.  This  concluding  section  shall  therefore  concen- 
trate on  some  unresolved  ecumenical  problems,  which  are  sharp- 
ened by  the  move  toward  mutual  recognition:  the  direction  of  the 
one  baptism  toward  fulfilment  in  confirmation  and  eucharist, 
and  secondly,  the  broader  ecclesiological  issue  of  the  impli- 
cations of  baptism  for  the  converging  growth  of  divided  churches 
into  full  unity,  notably  as  it  bears  on  church  membership. 

As  the  documentation  reveals,  the  explorations  of  these  prob- 
lems in  current  ecumenical  theology  generally  have  as  yet  found 
but  scant  echo  in  the  agreements. 

1.  The  nexus  between  baptism,  confirmation  and  eucharist  finds  an 
apposite  formulation  in  the  Australian  M-RC  statement:  "The  pro- 
cess of  Christian  initiation,  begun  in  baptism  and  furthered  in 
confirmation,  is  especially  nourished  and  is  drawn  to  completion 
in  the  communion  of  the  body  and  blood  of  Christ."  There  are 
other  statements  speaking  in  similar  terms.  But  none  of  them 
discusses  the  specific  implications  of  mutual  recognition  of 
baptism  for  eucharistic  consensus  and  sharing.  Nor  do  they 
touch  on  the  complex  questions  relating  to  the  meaning  and  place 
of  confirmation  in  the  initiation  process,  apart  from  noting 
the  factual  differences  existing  among  confessional  traditions 
on  this  point. 

Yet  the  present  movement  of  ecumenical  convergence,  both  in 
theology  and  in  Christian  experience,  raises  these  issues  with 
insistent  force.  If  it  is  recognized  that  the  one  baptism  con- 
stitutes an  initial  sacramental  bond,  linking  churches  together 
despite  their  divisions  and  defects,  the  question  inevitably 
arises:  How  does  this  recognition  affect  the  traditional  belief, 
also  affirmed  in  the  agreements,  of  the  fulfilment  of  baptism 
in  the  eucharistic  communion?  Several  answers  are  set  forth. 


The  statement  can  mean  that  the  baptismal  initiation,  because 
the  fullness  of  faith  and  sacramental  life  is  given  to  one 
particular  church,  is  oriented  toward  a complete  profession  of 
faith  and  communion  with  and  in  that  church.1 2  It  can  mean, 
secondly,  a growth  into  full  and  mature  membership  in  the  Church 
of  Christ  within  the  individual  community,  in  which  a person 
happens  to  be  baptized.  Here  the  fundamental  baptismal  unity 
is  "denominationalized"  in  a plurality  of  different  celebra- 
tions and  rules  of  admission.  But  the  exclusiveness,  which  once 
characterized  them,  is  gradually  being  replaced  by  varying  mea- 
sures of  intercommunion  and  intercelebration. 

The  statement  allows,  however,  also  a third  interpretation, 
which  looks  more  decidedly  toward  the  future.  If  baptism  is 
acknowledged  to  be  an  incorporation  into  Christ  and  his  one 
Church;  if,  further,  baptism  reaches  its  fulfilment  in  confir- 
mation and  eucharist,  then  it  is  difficult  for  many  Christians 
to  deny  the  force  of  the  analogy  of  one  baptism,  one  confirmation, 
one  eucharist,  and  the  searching  questions  it  poses  to  current 
practice.  For  example,  is  it  consistent  with  the  ecumenical 
horizon  of  baptism  to  interpret  confirmation  as  an  act  of  de- 
nominational commitment,  as  is  sometimes  the  case  in  confir- 
mation rituals?  On  the  same  grounds,  which  are  the  next  steps 
that  the  churches  are  called  to  take  on  the  road  to  mutual 
eucharistic  recognition  and,  beyond  this,  to  eucharistic  sha- 
ring? The  dilemma  of  interchurch  families  is  a painful  example. 

2.  It  would  be  commonly  agreed  that  "the  'one  baptism'  which 
Christians  share  looks  to  its  fulfilment  in  one  visible  Church 

in  which  all  share  the  same  faith,  the  same  ministry  and  the 
2 

same  sacraments  ...".  in  similar  vein,  the  Belgian  agreement 
asserts  that  baptism  is  a sign  of  the  fact  that  the  Holy  Spirit 
is  already  engaged  in  bringing  the  churches  together  in  one 
and  the  same  faith,  hope  and  love;  and  by  recognizing  each 


1.  Cf.,  e.g.  Decree  on  Ecumenism,  n.  22. 

2.  Scot/Ep-RC. 


other's  baptism,  they  accept  the  responsibility  to  increasingly 
manifest  and  complete  their  unity.  In  other  statements,  again, 
the  baptismal  bond  of  unity  and  the  factual  disruption  of 
Christendom  are  simply  juxtaposed,  without  at  the  same  time  in- 
sisting on  the  regenerative  power  of  the  one  baptism  to  tran- 
scend the  boundaries  of  denominational  structures.  Baptism  is 
called  "implicitly  denominational"  because  of  different  inter- 
pretations of  the  Christian  faith.  In  the  present  state  of 
division,  therefore,  baptism  in  a particular  church  is  general- 
ly seen  as  implying  acceptance  of  the  faith  and  way  of  life  of 
that  church. 

This  denominational  presumption,  however,  is  seriously  called 
in  question  by  the  re-emphasis  on  baptism  as  being  an  incor- 
poration into  the  one  body  of  Christ.  For  this  incorporation 
is  not  a docetic  notion  which  leaves  denominational  member- 
ships unaffected;  it  means  an  incorporation  into  a real  com- 
munion of  faith.  And  because  the  ecclesial  communities  in  dif- 
fering degrees  participate  in  the  one  body,  the  conclusion 
seems  ineluctable  to  many  that  baptismal  insertion  into  a 
particular  community  ipso  facto  confers  some  (still  undefined) 
kind  of  collateral  participation  in  other  communities  as  well. 
Baptism  is  more  than  denominational,  it  is  transdenominational 
in  significance  and  outreach. 

A prime  illustration  of  this  problem  is,  again,  the  role  of 
baptism  in  interchurch  families.  They  form  an  ecclesial  re- 
ality whose  range  and  implications  have  not  yet  received  due 
attention.  They  challenge,  in  fact,  the  adequacy  of  the  con- 
ventional axiom  that  baptism  necessarily  entails  membership  in 
just  one  particular  church,  and  that  consequently,  an  infant  is 
to  be  baptized  and  reared  in  the  faith  of  either  the  mother  or 
the  father.  Does  not  the  imposing  of  such  an  alternative  down- 
grade the  givenness  of  baptismal  unity,  making  it  subordinate 
to  historical  contingences  of  denominational  separation?  In 
any  case  it  seems  clear  that  the  present  convergences  in  bap- 
tismal and  ecclesial  theology  call  for  an  open-minded  examination 
of  the  legitimacy  and  conditions  of  dual  membership  in  certain 


cases  - not  only  spiritually  and  educationally  but  sacramental- 
ly as  well. 

In  interchurch  relations  with  Roman  Catholic  partnership,  an 
attempt  to  bridge  denominational  separations  by  such  means  as 
mutual  recognition  of  members  or  dual  membership  obviously  poses 
grave  problems.  Such  solutions  are  not  countenanced  by  present 
canonical  and  pastoral  directives.  For  the  root  problem  - the 
nature  and  the  identifiable  presence  of  the  one  Church  of  Christ 
among  the  divided  churches  - is  still  an  unsettled  issue  despite 
the  historic  advances  of  Vatican  II. 

The  Consultation  on  Church  Union,  USA,  on  the  other  hand,  com- 
prising Protestant  and  Episcopal  churches  only,  and  thus  opera- 
ting in  a different  ecclesiological  and  sacramental  framework, 
is  able  to  affirm  the  transforming  reality  of  baptismal  unity 
across  denominational  barriers  more  vigorously  and  specifically 
than  do  other  agreements  (cf.  the  questions  which  the  Consul- 
tation addresses  to  its  member  churches) . The  "Affirmation"  of 
mutual  recognition  of  members  excludes  the  idea  of  plural  simul- 
taneous membership.  But  because  "membership  in  a particular 
church  is  membership  in  the  whole  people  of  God",  the  churches 
engaged  in  the  Consultation  pledge  themselves  to  work  toward 
removing  any  impediments  preventing  full  mutuality  of  their 
members . 

E.  CONCLUSION 

The  deepening  convergence  in  baptismal  theology  is  paralleled 
by  significant  changes  in  attitudes  and  practices.  Mutual 
recognition  of  baptism  is  increasingly  acknowledged  as  an  impor- 
tant sign  and  means  of  the  baptismal  unity  given  in  Christ,  which 
strengthens  this  unity  across  religious  and  societal  divisions, 
helps  to  remove  pastoral  and  canonical  difficulties  arising 
from  differing  practices,  furthers  consultation  and  cooperation 
among  the  churches,  especially  at  the  local  level,  and  chal- 
lenges them  insistently  to  fulfil  those  conditions  which  will 
enable  full  eucharistic  and  ecclesial  communion. 


The  difficulties  caused  by  the  historical  disruptions  and  con- 
flicting interpretations  of  the  elements  constituting  the 
Christian  initiation  process  are  immense.  But  a unifying  re- 
conception is  now,  for  the  first  time,  appearing  as  a hopeful 
possibility.  It  is  a reform  which  is  theologically  legitimate 
and  pastorally  and  ecumenically  a necessity. 
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APPENDIX 


PROPOSALS  FOR  A COMMON  CERTIFICATE  OF  BAPTISM  AND  A COMMON  OR 
MUTUALLY  ACCEPTABLE  RITUAL 


1.  Mutual  recognition  of  baptism  customarily  entails  the  intro- 
duction of  a common  certificate  to  be  used  in  addition  to  or 
in  place  of  denominational  certificates.  The  British  text, 
issued  by  the  participating  churches  (published  by  SPCK, 
London) , may  be  taken  as  an  illustrative  example  because  of 
the  unusually  broad  range  of  churches  which  have  accepted  it. 


CERTIFICATE  OF  CHRISTIAN  BAPTISM 

This  is  to  certify  that  was  baptized  with 

water  in  the  name  of  the  Father  and  of  the  Son  and  of  the 

Holy  Spirit  on  the  day  of  19..  at  

by  according  to  the  practice  of  the  

Signed  by  

In  his/her  capacity  as  

Address  


Date  of  issue  

The  following  churches  have  agreed  that  a certificate  in  this 
form  is  evidence  of  Christian  Baptism: 

The  Church  of  England 
The  Church  of  Ireland 
The  Church  of  Scotland 
The  Church  in  Wales 

The  Congregational  Union  of  Scotland 

The  Episcopal  Church  in  Scotland 

The  Independent  Methodist  Churches 

The  Lutheran  Council  of  Great  Britain 

The  Methodist  Church 

The  Methodist  Church  in  Ireland 

The  Moravian  Church 

The  Presbyterian  Church  in  Ireland 

The  Presbyterian  Church  of  Wales 

The  Roman  Catholic  Church  in  England  and  Wales 

The  Union  of  Welsh  Independents 

The  United  Free  Church  of  Scotland 

The  Wesleyan  Reform  Union 

The  United  Reformed  Church 


2.  The  following  statement  of  the  British  Churches'  Unity 
Commission  outlines  an  attempt  to  embrace  infant  and  believers' 
baptism  in  the  liturgical  pattern  of  the  whole  process  of 
Christian  initiation,  (cf.  above  pp.  19  and  34) 


MUTUALLY  ACCEPTABLE  RITES 
(An  explanatory  note) 

I.  THE  WHOLE  RITE  OF  CHRISTIAN  INITIATION 

Though  we  are  simply  describing  the  structure  of  these  rites, 
it  is  nevertheless  important  to  stress  the  importance  of  giving 
adequate  instruction  to  the  candidates  about  Christian  faith 
and  duty. 

While  there  may  properly  be  diversity  of  "use",  which  should 
be  fully  allowed  for,  it  is  important  that  the  essential  ele- 
ments of  the  whole  process  of  Christian  initiation  be  clearly 
understood . 

The  basic  elements  may  be  taken  to  be: 

A.  A Scriptural  Passage  recalling  the  events  of  the  life  of 

our  Lord  to  which  the  Church  responds  in  its  rites  of  initiation. 

B . An  Act  of  Profession  of  Faith  and  Commitment. 

C.  Prayers  at  the  Font  or  Baptistery.  After  a rehearsal  of  the 
mighty  acts  of  God,  such  prayer  would  appropriately  include 
petition  for  God's  continuing  action  in  the  power  of  the  Spirit, 
that  those  baptized  may  be  delivered  from  the  dominion  of  sin 
into  the  freedom  of  the  children  of  God;  buried  with  Christ 
they  may  rise  with  him  in  newness  of  life;  baptized  into  the 
one  Body  and  so  share  in  the  one  Spirit. 

D.  The  Act  of  Baptism  . This  will  be  by  water  in  the  three- 
fold name,  and  the  Laying  on  of  Hands  with  the  invocation  of 
the  Holy  Spirit. 

E . Admission  to  Holy  Communion. 

II.  VARIED  PRACTICE 

Since  in  many  Churches  Christian  Initiation  is  not  performed 
in  its  entirety  at  one  time,  we  should  note  how  the  progression 
of  the  complete  rite  should  be  maintained. 

A.  Baptism 

a)  Scriptural  Passages 

b)  An  Act  of  Confession  and  Commitment.  Where  Infant  Baptism 
is  practised  the  parents  should  make  confession  of  the 
Faith,  and  express  commitment  to  the  vocation  of  Chris- 
tian parenthood  - to  the  end  that  the  child  shall  come 

to  repent  of  sin,  renounce  evil,  and  turn  to  Christ. 


c)  Prayer  at  the  Font  or  Baptistery 

d)  The  Act  of  Baptism  in  water  and  in  the  threefold  name. 

B . Conf irmation 

a)  Scriptural  Passages 

b)  An  Act  of  Faith  and  Commitment , which  should  involve  the 
questions  of  the  candidate  about  repentance  and  faith. 

c)  Invocation  of  the  Holy  Spirit  and  the  Laying  on  of  Hands 

C . Admission  to  the  Holy  Communion 

III.  Where  this  basic  pattern  is  followed,  whether  all  its 
elements  are  administered  at  one  time  or  at  different  times, 
the  rites  used  are  such  as  should  be  recognized  by  other 
Churches  and,  therefore,  are  mutually  acceptable. 


NB . It  is  assumed  that  within  the  Covenanting  Churches  those 
hitherto  responsible  for  presiding  at  the  act  of  con- 
firmation will  continue  to  do  so. 

The  word  "confirmation"  is  here  used  to  include  the 
varied  ways  in  which  the  Covenanting  Churches  entrust 
their  members  with  the  full  privileges  and  responsi- 
bilities of  membership. 


. 


